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Abstract

Sebiliirresad, Caliphate, and Islamic Political Thought during the War of
Independence, 1918-1923

Fuat Oztiirk, Master’s Candidate at the Atatiirk Institute
for Modern Turkish History at Bogazi¢i University, 2022

Professor Cengiz Kirli, Thesis Advisor

This study focuses on the role of Sebiliirresad in the War of Independence,
in general terms. Accordingly, this study unearths the politico-intellectual
network around Sebiliirresad, and sheds light on how and through which
connections they were involved in the national resistance movement and
their cooperation with the Ankara Government. Moreover, this study con-
centrates on the articles and sermons, trying to understand how the po-
litico-intellectual circle of the journal reconceptualized the caliphate in
what contexts. This study argues that Sebiltirresad was an integral part of
the broad coalition formed around the Grand National Assembly, and
claims that the activities of the journal's politico-intellectual circle in the
War of Independence extended the boundaries of the "spiritual sover-
eignty” of the Ankara Government. In addition, this study reveals that,
under the influence of the global upheaval that took place after the First
World War, Sebiliirresad’s intellectuals defended the alliance with the
Bolsheviks and reconceptualized the caliphate in the context of the awak-
ening of the East. Thus, this study both invites a more nuanced and mul-
tidimensional understanding of the developments after the First World
War and it sheds light on the limits of the idea of caliphate-centered Pan-

Islam in the War of Independence.

34,159 words
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Ozet

Kurtulus Savasi’nda Sebiliirresad, Hilafet ve Islam Siyasi Diisiincesi, 1918-
1923

Fuat Oztiirk, Yiiksek Lisans Aday, 2022

Bogazici Universitesi Atatiirk ilkeleri ve Inkilap Tarihi Enstitiisii
Profesor Cengiz Kirli, Tez Danismani

Bu calisma, en genel hatlariyla, Sebiliirresad’in Kurtulus Savasi’'nda nasil
bir rol oynadigina odaklaniyor. Bu dogrultuda, ¢alismada oncelikle
Sebiliirresad’in etrafindaki politik ve entelektiiel ¢cevre gortinir kiliniyor
ve ulusal direnis hareketine nasil ve hangi kanallarla dahil olduklarina,
Ankara Hukiimeti ile aralarindaki isbirligine 151k tutuluyor. Diger yandan
da bu calisma, yazilara ve vaazlara yogunlasarak, derginin politik ve
entelektiiel cevresinin hilafeti hangi baglamlar icinde ne sekilde yeniden
kavramsallastirdiklarini anlamaya galisiyor. Bu ¢alisma, Sebiliirresad’in
Biiytik Millet Meclisi etrafinda kurulan genis koalisyonun ayrilmaz bir
parcast oldugunu ileri striiyor ve derginin politik ve entelekttel
cevresinin Milli Miicadele’deki faaliyetlerinin Ankara Hiikliimeti'nin
“manevi egemenligi”’nin sinirlarini genislettigini iddia ediyor. Bunun yani
sira ¢alismada, Birinci Diinya Savasi sonrasi vuku bulan kiiresel altiist
olusun etkisiyle, Sebillirresad entelektiiellerinin Bolseviklerle ittifaki
savunarak hilafeti Dogu'nun uyanisi temasi baglaminda yeniden
kavramsallastirdiklarini giin ytiziine ¢ikariyor. Boylelikle, bu ¢alisma bir
yandan Birinci Diinya Savasi sonrasindaki gelismeleri daha niiansh ve
cok boyutlu olarak anlamaya davet ederken, diger yandan da Milli
Miicadele déneminin hilafet merkezli ittihad-1 islam siyasetinin

sinirlarina 151k tutuyor.

34,159 kelime
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A Note on Transliteration

In the transliteration of Ottoman Turkish, I chose the simplest form of

M‘H

latinization except for differentiating between “¢” (‘a or ‘i) and “V” (a) in
certain cases to avoid confusion with respect to the meaning. For the sake
of simplicity, names and terms that are well known in contemporary Eng-
lish are rendered in conventional form. Names and terms in Ottoman

Turkish are generally transliterated in their modern Turkish form.
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SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

Introduction

hen Mustafa Kemal [Atatiirk] read aloud the Nutuk at the Grand
W Congress of the Republican People's Party in the autumn of 1927,
the cliques that were in the broad coalition formed around the Grand Na-
tional Assembly during the War of Independence and turned to the op-
position with different objections during the establishment of the Repub-
lic were primarily excluded from the power struggle. With the Nutuk,
Mustafa Kemal was historically overcoming these cliques, strengthening
his legitimacy, and declaring the Republic as the inevitable result of the
War of Independence. In this context, one of the cliques with which Mus-
tafa Kemal engaged in ideological and political struggle was Sebiliirresad,

which he implicitly referred to as a "reactionary faction" by mentioning
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the name of Karahisar-1 Sahib (Afyonkarahisar) deputy Hoca Siikrii.! Re-
ferring to the debates about the abolition of the caliphate, Mustafa Kemal
accused this clique of hiding behind the Muslim public opinion, continu-
ing the abolished the Ottoman reign, and bringing the caliph to power.2
However, the War of Independence was organized by centered on the
discourse of rescuing the caliphate under the captivity of the Allied Pow-
ers. In order to mobilize the Muslim people in the post-war period, the
political and intellectual circles within the broad coalition that would
later be formed around the Grand National Assembly frequently resorted
to Islamic discourses and symbols. As Erik Jan Ziircher argues, political
and intellectual circles articulated their ideas in Islamic vocabulary as
they penetrated the below.3 In addition, the Grand National Assembly,
which was established as a result of the power crisis in the post-war pe-
riod and aimed to gather the nationalist resistance movements under its
umbrella, was equipped with Islamic symbols. For example, when the
Grand National Assembly was opened on Friday, April 23, 1920, religious
ceremonies were organized, and sacrifices were slaughtered.# Just be-
hind the seat of the Assembly's president was one of the famous consul-
tation verses.> Islamic symbols and rhetoric were not limited to these ex-
amples. Ankara had almost become a meeting point for transnational
pan-Islamic actors. Actors such as Sheikh Ahmed es-Senusi, the leader of
the largest sect, Sanusiyya, in North Africa, who took part in the pan-Is-
lamic organizations associated with the Committee of Union and Pro-
gress during the First World War, and Sultan Ahmed Khan, the ambassa-

dor of Afghanistan, worked in harmony with the Grand National

1 The pamphlet, published under the signature of Hoca Siikrii, was written by Esref Edib, the
owner of Sebiliirresad. See. Kara, Hilafet Risaleleri, vol. 6, 14.

2 Atatiirk, Nutuk, 536.

3 Ziircher, The Vocabulary of Muslim Nationalism, 90.

4 Sarthan, Kurtulus Savasi Giinliigii, vol. 3, 1.

5 Kara, Cumhuriyet Dénemi’'nde Bir Mesele Olarak Islam, 14.
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Assembly in Ankara.t In fact, the intellectual circle of Sebiliirresad was
invited to Ankara by Mustafa Kemal as a result of this sensitivity.

This study tries to put Sebiliirresad in the context of the War of Inde-
pendence in a descriptive way by problematizing the description made
by Mustafa Kemal in the Speech. The main research question of the study
is the context in which the pan-Islamic thought, which centered on the
discourse of rescuing the caliphate in the post-war, was handled by Se-
biliirresad's intellectual circle and by what means it was organized. My
methodology is to make Sebiliirresad's intelligentsia visible by prioritiz-
ing primary sources and shedding light on their activities during the War
of Independence. In this context, all the issues of Sebiliirresad between
1918-1923, as well as the Ottoman Archives and the Republican Archives,
were examined in detail.” In order to deal with Sebiliirresad in a more di-
mensional and nuanced way, the present study examines Hakimiyet-i
Milliye, which was the official publication of the Ankara Government, as
well as the official documents of the Grand National Assembly. Finally,
Zeki Sarihan's 4-volume Kurtulus Savasi Giinliigii and Gotthard Jaschke's
2-volume Tiirk Kurtulus Savast Kronolojisi, which made a chronological
breakdown by focusing on the newspapers and official statements of the
period, were also reviewed in detail during the research process.

The secondary sources of this study are the memoirs and writings of
the political and intellectual circle of Sebiliirresad. The book titled
Mehmed Akif: Hayati, Eserleri ve Yetmis Muharririn Yazilari, written after
the death of Mehmed Akif by the owner of Sebiliirresad, Esref Edib, con-

tains vital clues. In addition to the section written by Esref Edib in-depth,

6 Elemana, “Milli Miicadele Doneminde Anadolu'da Seyh Ahmed Senusi, 1918-1924”; Sarihan,
Kurtulus Savasimizda Tiirk-Afgan Iliskileri.

7 One point should be mentioned here. While examining the issues of Sebiliirresad, I compared
both the original version and the transcripted and translated copies. The digitization of
all the issues of Sebiliirresad by the Islamist Journals Project provided many conven-
iences in accessing the research material. In order to avoid any mistranslation, I com-
pared the original copies with the transcripted versions published by Bagcilar Munici-
pality under the editorship of Ertugrul Diizdag.
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this book includes the writings of Sebiliirresad's intellectual circle. There-
fore, it opens a window into how intelligentsia perceived Sebiliirresad.
Apart from this, Esref Edib's memaoirs, with the re-publication of Sebillir-
resad in 1948, provide rich material for placing the journal in the context
of the War of Independence. Memories of intellectuals such as Hasan
Basri [Cantay]8, Omer Riza [Dogrul]?, Midhat Cemal [Kuntay]10, Mahir
iz11 are also very productive in understanding the political and intellec-
tual network of Sebiliirresad.

The rich political, social, and cultural atmosphere that emerged after
the Constitutional Revolution of 1908 greatly encouraged intellectual his-
torians. Siratimiistakim/Sebiliirresad, which started its publication in this
formative period, also got intellectual historians’ share of this interest
and attempted to be dealt with academically. In this context, studies that
can be classified as monographic and descriptive allow us to see the his-
torical trajectory of the journal from a wider perspective and to see its
ideological patterns between the late Ottoman and early Republican pe-
riods. Selguk Aksin Somel focuses on a relatively early stage of
Siratimiistakim,'2 while Esther Debus sheds light on the period from the
establishment of Sebiliirresad to its cessation in 192513 In addition, Ismail
Kara's works provide important clues to understand the differences in
political nuances among Islamists and to put Sebiliirresad in the intellec-

tual context after 1908.14

8 Cantay, Akifname.

9 Dogrul, ed. Safahat.

10 Kuntay, Mehmed Akif, Hayati, Seciyesi, Sanati, Eserleri.

11 iz, Yillarin Izi.

12 Somel, Selguk Aksin. “Sirat-1 Miistakim: Islamic Modernist Thought in the Ottoman Empire
(1908-1912)”

13 Debus, Esther. Sebiliirresad: Kemalizm Oncesi ve Sonras1 Dénemdeki Islamc1 Muhalefete
Dair Karsilastirmali Bir Arastirma.

14 Kara, [smail. Miisliiman Kalarak Avrupali Olmak: Cagdas Tiirk Diisiincesinde Din Siyaset Ta-

rih Medeniyet; Kara, ismail. Tiirkiye’de islamcilik Diisiincesi I: Metinler, Kisiler.
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In addition, detailed anthological and biographical studies should be
mentioned in order to open a window to the social history of intellectu-
als. Ismail Kara's 2-volume Tiirkiye’de Islamcilik Diistincesi'> and
Islamcilarin Siyasi Gériisleri'® and Ahmet Seyhun's Islamist Thinkers in the
Late Ottoman Empire and Early Turkish Republicl’ contributes to under-
standing the cornerstones of the thoughts of the intellectuals. Moreover,
Cigdem Oguz's Moral Crisis in the Ottoman Empirel8 sheds light on the
ideological competition of nationalist tendencies and Sebiliirresad’s intel-
lectuals. Finally, biographical studies on the journal’s writers, especially
Mehmed AKkif, Esref Edib, Abdiirresid [brahim, and Said Halim Pasa, make
it easier to reveal the politico-intellectual network.1?

This thesis contains three chapters. The section following the intro-
duction presents the historical background of Sebiliirresad in general
terms. While examining the conditions under which Siratimiistakim, the
predecessor of Sebiliirresad, began its publication life, it tries to under-
stand the intellectual encircle of the journal and the political, social, and
religious common grounds of the intelligentsia. Then, with Ebiilula's
withdrawal from the co-ownership, this study discovers the emergence
of Sebiltirresad and the qualitative and quantitative transformation in the
journal's intellectual environment. Herein, this study explores how the
idea of caliphate-centered pan-Islam was reflected in the journal and
what means Sebiliirresad tried to embody pan-Islamism during the war

period of more than ten years.

15 Kara, [smail. Tiirkiye’de islamcilik Diisiincesi, vol. 1 & 2.

16 Kara, Ismail. Islamcilarin Siyasi Gériisleri, vol. 1 & 2.

17 Seyhun, Ahmet. Islamist Thinkers in the Late Ottoman Empire and Early Turkish Republic.

18 Oguz, Cigdem. Moral Crisis in the Ottoman Empire: Society, Politics, and Gender during WWI.

19 Diizdag, M. Ertugrul. Mehmed Akif Ersoy; Sarithan, Zeki. Mehmet Akif; Dogan, D. Mehmet.
Islam Sairi istiklal Sairi: Mehmed Akif; Dogan, D. Mehmet. Camideki Sair: Mehmed Akif;
Hammond, Andrew. “Muslim Modernism in Turkish: Assessing the Thought of Late Ot-
toman Intellectual Mehmed Akif”; Arabaci, Caner. "Esref Edib Fergan ve Sebiliirresad
Uzerine"; Polat, Esma. “Esref Edip Fergan'in Hayati, Eserleri ve Edebf Kisiligi”; Ozbek,
Nadir. Abdiirresid ibrahim (1857-1944): The Life and Thought of a Muslim Activist;
Seyhun, Ahmet. Said Halim Pasa: Osmanli Devlet Adami ve islamci Diisiiniir (1865-1921).



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

The second chapter tries to put Sebiliirresad in the context of the War
of Independence that broke out after the First World War. The primary
purpose of this chapter is to make Sebiliirresad's political and intellectual
network visible. First, it focuses on the political choices Sebiliirresad
made in the atmosphere of the anti-Community of Union and Progress
prevailing in the Armistice Istanbul. This is followed by the questioning
of Sebiliirresad's position against the oppression and censorship regime
of the occupation forces. Secondly, this chapter deals with Sebiliirresad's
efforts to be joined with the nationalist movement that broke out in Ana-
tolia. The basic questions that this chapter tries to reveal are as follows:
Through which channels did Sebiliirresad pass into Anatolia? What kind
of political and intellectual cooperation did the journal establish, espe-
cially in Ankara?

After mapping the political and intellectual network that Sebiliirresad
established in Anatolia, the third chapter focuses on the sermons
preached by the intellectual circle of Sebiltirresad during the War of Inde-
pendence. These sermons at different stages of the War of Independence
are considered signifiers of Sebiliirresad's political and intellectual world.
Through these sermons, this study attempts to understand how the Se-
biliirresad intellectuals strengthened the spiritual front and how they cul-

tivated religious feelings.
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The Outlines of Sebiliirresad’s Historical Trajectory

he chapter aims to shed light on the historical background of Se-

T biliirresad. Therefore, it focuses on how Siratimiistakim, the jour-
nal's predecessor, was established and with whom the inner circle and
intelligentsia consist. The following pages discuss the political, social,
and religious common points of the intelligentsia around Siratimustakim
and shed light on the ties between them and the Committee of Union and
Progress that came to power after the Constitutional Revolution of 1908.
The aim is followed by determining the limits of the quantitative and
qualitative transformation that took place in the inner circle and the in-
tellectual network while Siratimiistakim replaced by Sebiliirresad. This
study seeks to understand how the idea of caliphate-centered pan-Islam
was reflected on the pages of the journal in the new publication period.

In this context, it discovers with which pan-Islamic connections the idea
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was tried to be realized during the long war years that started with the

Tripolitanian War of 1911.

§ 2.1 The Constitutional Revolution and Siratimiistakim, 1908-
1912

In the early days of July 1908, when the news reached Istanbul that the
revolutionaries had acted under the leadership of Kolagasi Resneli Niyazi
in Macedonia for the re-enactment of the Constitution of 1876, it caused a
shock in the Yildiz Palace. Although Sultan Abdilhamid II tried to take
immediate measures, his efforts failed. The Committee of Union and Pro-
gress had organized the Second Army in Thrace and the Third Army in
Macedonia quickly by convincing them to revolt.! Under these circum-
stances, Sultan's power was suddenly compromised. On July 24, he was
desperately forced to accept the demands of the revolutionaries; thus, he
prevented the radicalization of the rebellion movement. The revolution-
aries were surprised and excited when the Sultan declared that he would
re-enact the Constitution of 1876 without resistance.?

For a short time, all practices limiting freedom were de facto sus-
pended. The Constitutional Revolution of 1908 brought freedom of
thought, expression, and assembly.3 The famous Turkish novelist Halide
Edib [Adivar] vividly portrayed the political atmosphere in the first days
with the words, "If the newspapers were written in golden letters that
day, the nation would pay and take its value."# The ambiance Halide Edib
witnessed on the streets of Istanbul and depicted enthusiastically en-
couraged freedom of expression immediately after Sultan Abdiilhamid
II's 33-year strict regime. After the revolution, the number of newspapers
and journals that started their publication by benefiting from the actual

situation soon exceeded 300.5

1 Zircher, Turkey: A Modern History, 91.

2 Berkes, The Development of Secularism in Turkey, 290.
3 Ziircher, Turkey, 91.

4 Adwvar, Mor Salkimli Ev, 147.

5> Toprak, "II. Mesrutiyet'te Fikir Dergileri," 126.
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Ebiilula Zeynelabidin [Mardin] and Serezli Hafiz Esref Edib [Fergan],
who were in their mid-20s, would apply to the official authorities to pub-
lish a religious journal named Siratimiistakim in the last days of July, tak-
ing advantage of the Constitutional Revolution 0f1908.6 Ebtilula and Esref
Edib's paths crossed in the Mekteb-i Hukuk and they had been in close
cooperation since 1906. Esref Edib was writing down in detail the popular
sermons of Manastirli ismail Hakki, who was the sheikh of Hagia Sophia
Mosque, and gave lessons in figh in the Mekteb-i Hukuk on Fridays and
then, together with Ebiilula, they copied the notes out. After revising the
notes of sermons, Ebiilula and Esref Edib published them as a pamphlet
in the Library of ibrahim Hilmi at the Sublime Porte.” When they decided
to publish a religious journal, Ebiilula graduated with an honorary degree
and was a junior member of the commercial and appeal courts in Istan-
bul.8 Esref Edib was in the last days of his education in the Mekteb-i
Hukuk.?®

While Ebiilula was trying to fulfill official procedures for a religious
journal they had long dreamed of, Esref Edib was attempting to form an
editorial board. Since Esref Edib started his publication life at the begin-
ning of his student years in Istanbul, his ties with the reformist ulama and
intellectual circles were quite strong.19 The famous teahouse in Fatih was
the spatial center of such an intellectual network in those days. Many in-
tellectuals such as Mehmed Akif [Ersoy], Babanzade Ahmed Naim,
Midhat Cemal [Kuntay], and Ispartali Hakk: often came together there.
The fact that Hac1 ibrahim Aga, the owner of the teahouse, did not host

6 BOA. DH.MKT. 2905-92-0; BOA. ZB. 324-55-0.

7 Esref Edib, "Ebiilula Bey'le Nasil Calistik Sirat-1 Miistakim'i Nasil Cikardik," 199.

8 Yavuz, "Ebiil'uld Mardin."

9 Albayrak, "Esref Edip Fergan."

10 Debus, Sebiliirresdd: Kemalizm Oncesi ve Sonrast Dénemdeki Islamci Mubhalefete Dair
Karsilastirmali Bir Arastirma, 32.
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police informants allowed intellectuals to discuss many issues safely, es-
pecially politics.11 Esref Edib told Mehmed AKif that they intended to pub-
lish a religious journal of their own in such a meeting.1? Mehmed Akif
greeted Esref Edib's good news with enthusiasm and promised to publish
his poems in every issue of the journal. He also said he would translate
works by well-known modernist Islamic thinkers such as Sayyid Jamal
ad-Din al-Afghani, Sheikh Muhammad' Abduh, and Ferid Vecdi.13

In addition to meeting with Mehmet Akif, Esref Edib gathered other
intellectuals with whom he was in close contact. Manastirl Ismail Hakk:
said that he would write articles on tafsir every week and approved the
publication of Hagia Sophia sermons, which Esref Edib wrote down. Eb-
ulula's older brother, Mardinizade Arif, also reported that he would con-
tribute by writing religious articles. Musa Kazim, who would later be-
come Seyhiilislam, promised to write on social issues and kalam.
Babanzade Ahmed Naim said that he would write about his religious les-
sons in the Mekteb-i Sultani, while Bereketzade Ismail Hakki, who was a
member of the Court of Appeal in those days, promised that he would
write about tafsir under the title of "Necaib-i Kuraniyye."1%

After the editorial board was established, Siratimiistakim started its
publication on August 28, 1908, with the subtitle, "it is a weekly journal
about religion, philosophy, literature, law, and religious studies." The

journal attracted much attention in a short time. Siratimiistakim was sent

11 Fergan, Mehmed Akif: Hayati, Eserleri ve Yetmis Muharririn Yazilari, 229-230; Kuntay, Mehmed
Akif: Hayati, Seciyesi, Sanati, Eserleri, 14-20.

12 The acquaintance of Esref Edib and Mehmed Akif was still considered new; however, Esref
Edib was very impressed with Mehmed Akif. They met in the house of Bosnali Ali Sevki
Efendi, who lived in Fatih in 1906-1907. Ali Sevki Efendi was one of the scholars and was
known for his rich library: it was possible to find unpublished books due to Hamidian
censorship. Islamist intellectuals, who were opponents of Sultan Abdiilhamid II, also
frequented his house, so Ali Sevki Efendi introduced Esref Edib and Mehmed Akif. They
called the meetings, which were often held on Tuesday nights, ihya gecesi, among them-
selves. Fergan, Mehmed Akif, 63.

13 Esref Edib, "Ebtilula Bey'le Nasil Calistik Sirat-1 Miistakim'i Nasil Cikardik," 200.

14 Ibid., 200.
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to the provinces of Istanbul and Anatolia initially.2> In the following pe-
riod, the journal's scope expanded and was sent by mail to the Arab and
Balkan regions of the Empire as well as to countries where Muslims lived
intensively, such as Russia, India, and Egypt. The letters of Mushir Hosain
Kidwai, one of the prominent intellectuals of Indian Muslims, and
Mahmud Tarzi, who would later become Afghanistan's foreign minister,
to Siratimiistakim, were the most vivid examples of the expansion of the
journal's scope.l¢ In addition to these examples, the journal's interest
among Russian Muslims worried the Tsarist regime. Although Tsarist
Russia tried to stop the entry of the journal into its borders, it could not
prevent the sympathy of Russian Muslims for Siratimiistakim. Muslim in-
tellectuals from Crimea and Azerbaijan frequently visited the bureau of
Siratimiistakim in Istanbul and established ties with Esref Edib and
Mehmed AKkif; thus, the intellectuals, as will be seen later, would later par-

ticipate in the editorial board.1”

15 Ali Fuat Basgil's memoirs provide essential clues in terms of both spreading and showing
the practice of reading Siratimiistakim. He states that in the first year of the Constitu-
tional Revolution of 1908, Siratimiistakim was followed with interest in the town of
Carsamba, Samsun. When he was still in his mid-teens, he witnessed the magazine being
discussed among the young and old after it was read aloud in the Great Mosque’s cof-
feehouse, a public space. Basgil emphasizes that the writings of izmirli ismail Hakki,
Babanzade Ahmed Naim, Manastirli Ismail Hakki, and Musa Kazim and the poems of
Mehmed Akif deeply affected the community. Basgil, "Sebiliirresad'in Ellinci
Yildonimi," 14.

16 For example, Mushir Hosain Kidwai came to Istanbul in September 1910 to observe on the
spot the rumors spread among Indian Muslims that the Constitutional regime was
against Islam. During his visitation, he met with the leaders of the CUP and Seyhiilislam
Musa Kazim and visited the Ottoman parliament. He also called on the Siratimiistakim's
bureau and met writers, especially Mehmed Akif. Convinced that the rumors in question
did not reflect the truth, he published his article in Siratimiistakim, in Urdu and Ottoman
Turkish, inculcating Indian Muslims, emphasizing that the CUP was the defender of Is-
lam and that the Constitutional regime was built on the principles of Islam. Kidvay, "Mira
Diibare Sefer-cay-1 Hilafet hitapli Urduca Mektup," 434-436. Kidvay, "Darii'l-Hilafet-i Is-
lamiyye'ye Vuki' Bulan ikinci Ziyaretim," 458.

17 Fergan, Mehmed Akif, 68-70.
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After the Constitutional Revolution of 1908, Siratimiistakim became
the center of attraction among the Ottoman intelligentsia in a phase
where ideological differences were not yet evident. Ebiilula, Esref Edib,
and Mehmed AKkif, who constituted the inner circle, as well as Abdiirresid
ibrahim, Ahmed Agayef [Agaoglu], Aksekili Ahmed Hamdi,
Sehbenderzade Filibeli Ahmed Hilmi, Babanzade Ahmed Naim,
Akguraoglu Yusuf [Akcura], Ali Seyhiil Arab, Kazanh Ayaz ishaki [Idilli],
Edhem Nejat, Ferid [Kam], Ispartal1 Hakki, Cerkesseyhizade Halil Halid,
Kazanli Halim Sabit [Sibay], Haydarizade Ibrahim, Ismail Gasprinski
[Gaspirali], Bereketzade ismail Hakki, izmirli ismail Hakki, Manastirl is-
mail Hakki, Tepedelenlizade Kamil, Mehmed Fahreddin, Mehmed Sem-
seddin [Giinaltay], Bursali Mehmed Tahir, Midhat Cemal [Kuntay], Musa
Kazim, Selimefendizade Mustafa Taki [Dogruyol], Sadreddin Maksud
[Arsal], Salih es-Serif et-Tunusi, M. Serefeddin [Yaltkaya], Tahirtl Mevlevi
[Olgun], and Tunali Hilmi were among the contributors of
Stratimiistakim.18

Although it was widely labeled as an Islamic journal, Siratimtistakim
had a relatively heterogeneous appearance regarding its contributors'
backgrounds. Most of the writers, such as Manastirh [smail Hakki, who
taught figh and tafsir in Mekteb-i Hukuk and Dartilfiinun, Musa Kazim
from Meclis-i Ayan and Meclis-i Mesayih, and Babanzade Ahmed Naim, an
officer in the Ministry of Education, belonged to the reformist wing of the
ulama. In addition, intellectuals such as Ahmed Agayef, Ak¢curaoglu Yusuf,
and Halim Sabit contributed with their writings, whose nationalist and
secular tendencies would become increasingly evident in the following
years. Edhem Nejat, the director of Dartilmuallim in Manastir, who was
among the founders of the Communist Party of Turkey later, wrote on ed-
ucation. The internationally reputable Cerkesseyhizade Halil Halid, a pro-
fessor at Cambridge University, was also among Siratimiistakim's intel-
lectual circle.

Although the intelligentsia gathered around Siratimiistakim differed

in the environments they grew up in and their social status, they shared

18 Ceyhan, Sirat-1 Miistakim ve Sebiliirresad Mecmualari Fihristi, 97-149.
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several common political, social, and religious grounds. They were deeply
influenced by the constitutionalist movement of the Young Ottomans, led
by Ali Suavi, Namik Kemal, and Ziya Pasha. The Young Ottomans defended
constitutionalism against arbitrary rule, consultation against despotism,
freedom against tyranny, and struggled to establish a constitutional po-
litical and social regime based on sharia.l® The intellectual circle of
Siratimiistakim was also opposed to Sultan Abdiilhamid II's despotic rule.
They thought with the constellation of concepts, including the constitu-
tion, consultation, liberty, equality, solidarity, and justice, and were criti-
cal of the caliphate and sultanate intertwined with absolutism. By ac-
tively using verses and hadiths, they interpreted the conformity of the
constitutional regime with Islam based on the Qur'an.20

The commonalities of the intellectual circle of Siratimiistakim were
not limited to using the concepts of the constitutionalist movement. The
intelligentsia had close ties with the Committee of Union and Progress,
the leading actor in the Constitutional Revolution of1908. To be more pre-
cise, Siratimtistakim acted as the Islamist wing of the CUP.21 The declara-
tions of the CUP, which was seen as the savior, were frequently published
in the pages of the journal. The leading intellectuals of Siratimiistakim
such as Mehmed Akif, Manastirli Ismail Hakki, Musa Kazim, Abdiirresid
[brahim, Izmirli Ismail Hakki, Babanzade Ahmed Naim, Bereketzade Is-
mail Hakki and Semseddin were in close cooperation with the CUP.22
They also contributed to the work of the Sehzadebagsi Kuliibii Heyet-i
I[Imiyyesi. They preached in the branch of the CUP and trained the mad-

rasa disciples who would go to the countryside in the sacred for three

19 Berkes, The Development of Secularism in Turkey, 208-222; Mardin, Jén Tiirklerin Siyast Fikirl-
eri 1895-1908, 31; Topal, Siirgiinde Muhalefet: Namik Kemal'in Hiirriyet Gazetesi, 17, 30-31.

20 Kara, Miisliiman Kalarak Avrupali Olmak, 26.

21 Somel, “Sirat-1 Miistakim: Islamic Modernist Thought in the Ottoman Empire (1908-1912),” 6.

22 After the Constitutional Revolution of 1908, Mehmed AKif sent word to Fatin Hoca that he
and some of his friends wanted to join the CUP. Fatin Hoca had joined the CUP before
1908 and actively participated in the organization of the revolution, so it was pretty de-
cent. Especially the intellectuals in Istanbul, including the ulama, were joining the CUP
on his sign. After the meeting, which took place in Direklerarasi, Mehmed AKkif officially
became a member of the CUP. Fergan, Mehmed Akif, 248; Cantay, Akifname, 243.
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months due to their religious duty to eliminate the conservative reactions
against the constitutional regime. These sermons were also published as
booklets and distributed to other parts of the Ottoman Empire through
the organs of the CUP.23

Stratimiistakim was strongly opposed to Volkan and Ittihad-1 Mu-
hammedi Cemiyeti, which represented the conservative wing of the
ulama. In this context, Siratimiistakim's attitude towards the March 31 In-
cident contained essential clues. The armed uprising erupted in the Sub-
lime Port on the night of March 30 in collaboration with the Ahrar Firkasi
and the [ttihad-1 Muhammedi Cemiyeti demanding the return of princi-
ples of Islam and sharia. The Unionists, who could not predict counter-
revolution limits, either hid or fled from Istanbul. The turmoil lasted al-
most a month. In the middle of April, the Action Army, established under
the leadership of the 3rd Army Commander Mahmud Sevket Pasha, took
action to suppress the uprising and declared martial law in Istanbul on
the morning of April 24. Many rebels, especially Dervish Vahdeti, were
tried in military courts and executed. On April 27, Sultan Abdiilhamid II,
who was seen as responsible for the Incident, was deposed, and Sultan
Mehmed V Resad was replaced on the throne.24

During the March 31 Incident in which the Unionist cadres provided
their safety by hiding or escaping from Istanbul, Siratimiistakim had to
suspend its publication life temporarily. After ensuring public order in
Istanbul, Siratimiistakim started to be published again. On the cover of
the first issue after the March 31 Incident, the fatwa given by Seyhiilislam
regarding the overthrow of Sultan Abdiilhamid Il by "erbab-1 hall ti akd ve

evliya-1 umiir" was published.?5 The fatwa was followed by a long article,

23 The sermons were published in two books under the name of Mevaiz-i Diniyye. The sermons
of izmirli ismail Hakki, Musa Kazim, Mehmed AKkif, Abdiirresid ibrahim, Manastirl [s-
mail Hakki, and Aksekili Ahmed Hamdi were published in the books published with the
subtitle "organized by the Sehzadebas! Kuliibii Heyet-i [Imiyyesi of the Committee of Un-
ion and Progress." Kara, Islamcilarin Siyasi Gériisleri 1, 85-87.

24 Ziircher, Turkey, 144-146.

25 "Abdiilhamid-i Sani'nin Hal'ine Dair Taraf-1 Mesihat-1 Celileden Verilen Fetva-y1 Serifenin
Suretidir," 113.
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which evaluated the March 31 Incident in detail, signed by
Stratimiistakim.26 It emphasized that the Incident was organized by
pseudo-Muslims hidden behind the name of the Prophet Muhammad,
who wanted to revive the cruel regime of Sultan Abdiilhamid II. There-
fore, according to Siratimiistakim, it was more accurate to call the associ-
ation not the Ittihad-1 Muhammedi but the [ttihad-1 Hamidi. The reaction-
aries served Sultan Abdiilhamid II, not Islam. However, the Action Army,
under Mahmud Sevket Pasha, who was seen as a mujaddid, came to the
rescue, suppressed the Incident, and saved the constitutional regime. In
the last part of the article, it was reminded that Siratimiistakim was born
with the Constitutional Revolution of 1908 and underlined that the jour-
nal was loyal to the Kanun-1 Esasi and would fight to protect it.2”
Another common ground shared by the intelligentsia around
Stratimiistakim was modernist Islamic thought. They were not opposed
to the idea of modernization; they were searching for a modest path in
harmony with modernity by adhering to the basic principles of Islam.
They believed wholeheartedly that partial Westernization and a return
to Islamic sources and the Asr-1 Saadet would bring about the revival of
Islam. They associated the backwardness of Muslim societies against
Western societies with the dominance of bid'ah and superstition. They
tried to establish a dialogue between Islamic sciences and modern sci-
ences. They fought to open the door of ijtihad, which represented the dy-
namism of Islam. They were harshly critical of the current status quo in

the ulama and madrasas. For this reason, reforming the institutions was

26 "Siratimiistakim,” 113-116.

27 Siratimiistakim would soon need to change the journal's founding date. The date of estab-
lishment was updated as July 10, 1324 (July 23, 1908) as of issue 43. The main reason for
this change was the anger toward Sultan Abdiilhamid II, who was believed to be behind
the March 31 Incident. While the rebels embraced the date of July 10 as a revolution, July
11 was referred to as Sultan Abdiilhamid II's re-enactment of the Kanun-1 Esasi. With the
change, Siratimiistakim thus reinforced its loyalty to the Constitutional Revolution of
1908.
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one of the main themes they constantly worked on.28 In this context,
translations from the leading writers of modernist Islamic thought, such
as Sayyid Jamal ad-Din al-Afghani, Sheikh Muhammad' Abduh, and Ferid
Vecdi, were frequently featured in Siratimiistakim. For example, the arti-
cles of Sayyid Jamal ad-Din al-Afghani, Sheikh Muhammad ‘Abduh, and
Ferid Vecdi, translated by Mehmed AKkif, were published, which were
against inertia and bigotry, scrutinized the causes of decline in the Mus-
lim societies, supported the idea of tawhid, and touched upon the rela-
tionship between the West and civilization.2?

From the very beginning of its publication life, Siratimtistakim was the
mouthpiece of the idea of modernist Islam.30 For instance, Ahmed Agayef,
who would later gradually shift to a nationalist and secular line, stated
that there were three main movements in Muslim societies: Wahhabism,
modernist Islam, and Westernization. According to him, Wahhabism fa-
natically treated Islam and was anti-progress. In the face of Wahhabism,
he located the Westernization movement that completely cut off the re-
lationship with the past. Apart from these two movements, he empha-
sized that modernist Islam tried to establish a dialogue between Islam
and modernity in a sensible way. The tendency, led by Sayyid Jamal ad-
Din al-Afghani and Sheikh Muhammad ‘Abduh, argued that Islam was
misunderstood. The modernist Islamists weakened the influence of fa-
natical scholars on religion and sought reconciliation between Islam and
Western civilization. In other words, modernist Islamist intellectuals
aimed to revive Islam. Ahmed Agayef located Siratimiistakim within the

revivalist trend.31 In parallel with Ahmed Agayef, Aksekili Ahmed Hamdi

28 Kara, Din ile Modernlesme Arasinda Cagdas Tiirk Diistincesinin Temel Meseleleri, 204; Kur-
zman, Modernist Islam 1840-1940, 6-14; Bein, Ottoman Ulama, Turkish Republic: Agents of
Change and Guardians of Tradition, 27-29.

29 For a few of these articles, see. Ferid Vecdi, "Miisliiman Kadini," issue 3-19; Cemaleddin Ef-
gani, "Dinin Fevaid-i Medeniyyesi," issue 55-58; Muhammed Abduh, "Atalet Gegici Bir
Hastaliktir," issue 29; Muhammed Abduh, "Taassub,” issue 55; Muhammed Abduh,
"Miisliimanlarin Esbab-1 Inhitad ve Meskeneti," issue 39; Muhammed Abduh, "Garb,
Medeniyeti Nasil Bulmus?" issue 38.

30 Seyhun, Islamist Thinkers in the Late Ottoman and Early Turkish Republic, 11.

31 Agaoglu, "Inkilap Saflarindan Degerli Adamlari Cikarmaya Galismayalim!" 1.
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made a similar classification and underlined the modernist Islamic influ-
ence. Aksekili Ahmed Hamdi, who equated the modernist understanding
of Islam with the new Salafism, emphasized that they were influenced by
the works of Afghani and ‘Abduh, who aimed to purify Islam from the cler-
ics who made Islam inactive and to process the pure essence of Islam.
According to him, Mehmed Akif, the driving force of Siratimiistakim, read
all the works of Afghani and 'Abduh thoroughly and translated them into
Turkish.32

§ 2.2 Sebiliirresad and Embodying the Idea of Caliphate-Cen-
tered Pan-Islam, 1912-1918

By 1912, according to Esref Edib, when Mardinizade Ebtilula, the co-owner
of Siratimiistakim, became a deputy and professor, he ended his partner-
ship by saying that he did not fulfill his obligations because he had a time
problem.33 After Ebtilula left, Esref Edib and Mehmed Akif decided to con-
tinue Siratimtistakim's publication under a different name and negotiated
their decision with Abbas Halim Pasha, brother of Said Halim Pasha, the
head of the Sura-y1 Devlet.3* At the meeting held in Abbas Halim Pasha's

32 Cantay, Akifname, 252.

33 Debus, Sebiliirresad, 35. Tahiriilmevlevi shares other anecdotes about Ebulula's ending his
partnership in Siratimiistakim. Although Esref Edib states that there was no problem
with Ebulula, Tahirtilmevlevi claims otherwise. According to him, Ebulula decided to
withdraw from the co-owner of the journal because of an unknown problem with Esref
Edib. As a result, he transferred Sebiliirresad, for which he had the concession, to Esref
Edib at the request of Mehmed AKkif. Olgun, Matbuat Alemindeki Hayatim ve Istiklal Mah-
kemeleri, 34-35.

34 Arabaci, "Esref Edib Fergan ve Sebiliirresad Uzerine," 101. The bond between the inner circle
of Stratimiistakim and the Khedive family was strong. They considered Prince Said
Halim Pasha very respected in the Committee of Union and Progress. After Sebiliirresad
began publication, they would often publish the works of Prince Said Halim Pasha.
There was also a special relationship between Abbas Halim Pasha and Mehmed Akif.
Abbas Halim Pasha, who hosted Mehmed Akif in his mansion in Egypt during the sum-
mer months, was at the forefront of Sebiliirresad’s financial resources in the new period.

Abbas Halim Pasha promised to contribute materially to the journal in the new period
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summerhouse in Heybeliada, they agreed on the name of Sebiliirresad,
which means the same as Siratimtistakim.3>

The concession of Sebiliirresad had previously been taken by Ta-
hirilmevlevi, who was also in the intellectual circle of Siratimiistakim.
Esref Edib and Mehmed Akif met with Tahiriilmevlevi and requested him
to hand over the concession for the conversion of Siratimiistakim to Se-
biliirresad. After Tahirtilmevlevi accepted the request, the change was an-
nounced at the end of the 182nd issue of Siratimiistakim, that the journal
would continue its publication life under the name of Sebiliirresad to fol-
low the same profession in more detail. In addition to the announcement,
a campaign was launched to increase the number of subscribers by send-
ing a statement to its readers in the Ottoman provinces.36

On March 8, 1912, Sebiliirresad began its new publication life with its
183-1rd issue.3” In the issue, the aims of the journal were shared in detail
and formulated as follows: To help the 300 million Muslims who were
supposed to be affiliated with the Caliphate to know each other, to
strengthen the bonds of solidarity among them, and to awaken Muslims
against ignorance and inertia, which were among the main reasons for
the decline of the Muslim societies. Sebiliirresad called all these goals ji-
had and emphasized that the journal, which was noted to be an Islamic
journal, should be owned and disseminated by Muslims. Sebiliirresad
called all the goals as jihad and emphasized that the journal should be

owned and disseminated by Muslim readers.38

in this meeting. Sebiliirresad would open a school in Heybeliada in 1913 under the aus-
pices of Abbas Halim Pasha. See Debus, Sebiliirresad, 127-128.

35 According to Esref Edib, Abbas Halim Pasha suggested Esref Edib and Mehmed AKkif: Let us
open a random page from the Qur'an and put the name that comes up. After this idea
was accepted, the Qur'an was brought from the harem room of the summerhouse, and
the Pasha coincidentally opened the surah 40/38 of al-Mu'minun. Thus, they decided on
the name Sebiliirresad. Fergan, "Ebiilula Beyle Beraber Nasil Calistik? Sirati Miistakim
Nasil Cikardik?," 200.

36 "Siratimiistakim-Sebiltirresad,” vol 7, issue 182.

37 This choice was to emphasize that Sebiliirresad was the continuation of Siratimiistakim.

38 Sebiliirresad, issue 183-1.
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The new editorial board was also introduced in the first issue of Se-
biliirresad. As Siratimiistakim turned into Sebiliirresad, Esref Edib and
Mehmed AKkif, who were at the center of the journal, met with the writers
one by one, explained the goals of the new publication period, and invited
them to the editorial board. Among the writers shared in the first issue
of the journal were the following names: Manastirh {smail Hakki, Bere-
ketzade Ismail Hakki, Omer Ferid, Abdiirresid ibrahim, Babanzade Ah-
med Naim, Mehmed Akif, Mehmed Fahreddin, Bursali Mehmed Tahir, Ka-
zanlh Halim Sabit, M. Semseddin, Ali Seyhiil Arab, Ispartali Hakki,
Tahirtilmevlevi, Edhem Nejad, Selim Efendizade Mustafa Taki, Aksekili
Ahmed Hamdi, Hocazade Ahmed, Alimcan el-idrisi, Halil Halid, Ahmed
Agayef, Ali Riza Seyfi, Tevfik, and Hafiz Esref Edib. Almost all of these
writers were also included in Siratimiistakim with their articles. In addi-
tion to these names, intellectuals such as Omer Riza [Dogrul],3? Said
Halim Pasha, Sayyid Muhammed Tevfik, and Elmalili Hamdi [Yazir] were
among the regular writers of the journal.

In the new period, Sebiliirresad aimed to be more diverse and in-
depth in terms of the content, in line with its political goals, and the jour-
nal was divided into two sections. In the first section, there were mainly
sub-sections dealing with religious issues such as tafsir, hadith, figh and
fatwa, morality, jihad, and sermon. Intellectuals such as Manastirh [smail

Hakki, Musa Kazim, Babanzade Ahmed Naim, Omer Ferid, and Kazanli

39 When Sebiltirresad started publication, the inner circle of the journal consisted of Esref Edib

and Mehmed AKkif. About two years later, Omer Riza would also participate. Omer Riza
studied law in Egypt, wrote columns in the local newspaper, and sent some of his arti-
cles to Sebiliirresad. When Mehmet Akif went to Egypt at the invitation of Abbas Halim
Pasha in 1914, he had the opportunity to meet Omer Riza face to face. They would even
meet the famous Egyptian modernist Islamist Ferid Vecdi together. After Mehmed Akif
visited Egypt, Omer Riza not only became one of the regular writers of Sebiliirresad but
also joined the inner circle. Omer Riza, who had a high level of English skills, mostly
wrote on foreign policy while translating articles from English-language newspapers for
Sebiliirresad. Omer Riza, who settled in Istanbul with the outbreak of World War I,
would gain the trust of Mehmed Akif in those days, so he married Mehmed Akif's daugh-
ter, Cemile. Kuntay, Mehmed Akif, 198.
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Halim Sabit would actively write in these sub-sections. The second sec-
tion focused on everyday life and included writings, letters, and news
about politics and the Muslim world. The section was vital to rationaliz-
ing the politics of the caliphate-centered pan-Islam. The writings pub-
lished in the sub-section about politics developed the vision of pan-Islam,
while letters, press, and affairs shed light on everyday life to complement
each other. Abdiirresid ibrahim, Omer Riza, Halil Halid, Ahmed Agayef,
and Sayyid Muhammed Tevfik were among the prominent writers of the
section.

In the first issue of Sebiliirresad, all the sub-sections were introduced
in detail. The primary purpose of siyasiyat was to examine the relations
between Western and Muslim societies and to show how to solve the
question of backwardness.4? In the sub-section of Hayat-1 Akvam-1 Islam-
iyye, it was emphasized that to make the policy of pan-Islam feasible,
firstly, it was necessary to get information about the Muslim societies liv-
ing in different parts of the world. The essential questions to be ad-
dressed in this sub-section were as follows: How many Muslims lived
worldwide? What ethnic groups did the Muslim societies consist of?
Where did these ethnic groups live, and what languages did they speak?
What were their political, social, and economic situations? Which sects
and religious orders were common among them? What were the differ-
ences in Islamic understandings, beliefs, and religious rituals? Finally, in
line with Sebiliirresad’s Islamic activism, what should be done to en-
lighten and mobilize the great mass against the backwardness of Muslim
societies?41

The following sub-section was mekatib, where letters sent by readers
living in different geographies would be published. The sub-section was
created not only to mirror the lives of Muslim communities but also to
interact between the journal and its readers. Special correspondents, pri-
vately funded, were expected to establish the journal's transnational con-

nections. At the center of the transnational network established so far

40 "Siyasiyat," 12.
41 "Hayat-1 Akvam-1 [slamiyye," 13.
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was Halil Halid, writing from London, and the traveler Abdiirresid
ibrahim#2, who was presented as having acquaintances all over the
East.#3 In its new publication period, Sebiliirresad intended to strengthen
and expand its transnational connections, especially in the East. The jour-
nal reached its goal in a short time. While letters were received from Rus-
sia, Japan, and China through Abdtrresid [brahim and his son Miinir, Say-
yid Muhammed Tevfik established political contacts in India. Thanks to
correspondents such as Aksekili Ahmed Hamdi, Ahmed Fuad, and Hi-
dayet Kolinovic, the journal shared information from Muslim societies
living in different geographies from the Balkans to Central Europe.#4
What followed were the sub-sections of matbuat and sutin. Matbuat,
introduced as the most effective means of getting to know each other in
the world at that time, aimed to mirror the lives of local Muslim commu-
nities. In addition to sharing the summaries of the news, which was suit-
able for Sebiliirresad's political orientation, published in the Istanbul
press, the main objectives of the sub-section were to bring information
from newspapers and journals prepared by Muslims living in different
parts of the world to the pages of Sebiliirresad and to show the loyalty of
these communities to the Ottoman caliphate. Emphasizing that everyone
could not follow the newspapers and journals published in the Ottoman
Empire due to the inadequacy of transportation and communication net-
works, Sebiliirresad set itself the mission of connecting various temporal-
ities and spaces.*> In addition, it was aimed to compile the events that
took place in the daily lives of Muslims, especially by using foreign news-

papers and journals in the sutin sub-section.4®

42 See. Ozbek, Abdiirresid [brahim (1857-1944): The Life and Thought of a Muslim Activist.

43 "Mekatib," 13.

44 [t should be emphasized that the contacts established by the journal, which had writers and
correspondents in Egypt, North Africa, Syria, Hejaz, Caucasus, India, and the Balkans,
and the connections of the CUP overlap. In other words, the politico-intellectual connec-
tions of Sebiltirresad were also the network of the CUP. Kara, Din ile Modernlesme
Arasinda Cagdas Ttirk Diisiincesinin Meseleleri, 204.

45 "Matbuat," 15.

46 "Sulin," 15.
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2.2.1 Propagating Pan-Islamism and Jihad during the Long Holy
War

The beginning of Sebiltirresad's publication life coincided with the outset
of a long war period. This period, which started with the Tripolitanian
War, which broke out on September 29, 1911, included the Balkan Wars,
World War [, and the War of Independence, although there were inter-
ruptions, and lasted until August 30, 1922. Despite the intense ideological
competition within the Committee of Union and Progress during the war
period of more than ten years, Sebiliirresad was primarily involved in the
pan-Islamic network organized by the CUP. The primary motivation of
the politics of pan-Islam during wartime, called the new Crusades, was to
cultivate religious feelings with the discourse of the liberation of the na-
tion, to motivate the soldiers, to provide financial support to the Ottoman
army, to organize a mass mobilization behind the front line, and to
strengthen the emotional bond between Muslim societies. These goals
were tried to be achieved in various ways during the long war between

"the Crescent and the Cross."

2.2.1.1  The Tripolitanian War, 1911-1912

Most of the African lands bordering the Mediterranean were shared by
Britain and France, leaving only Tripoli. The Ottoman sovereignty on the
coastline was fragile, and the inner regions where mostly Bedouins lived
were under the control of the Sanusis. Italy wanted to establish its domi-
nance in the region by taking advantage of the scattered situation in Trip-
oli. France, Austria, and Russia supported the ambitions of Italy. After the
French invasion of Morocco, the Italian press ignited anti-Ottoman prop-
aganda by frequently covering the news that Italian traders were mal-
treated in Tripoli. This situation would result in the decision of the Italian
government to war against the Ottoman Empire on September 29, 1911.47

In the war in which Britain remained neutral, the Italian navy sealed
Tripoli. The Italian army, which landed on October 4, would announce the

annexation of Tripoli and Benghazi in November. The Ottoman army was

47 Shaw, History of the Ottoman Empire and Modern Turkey, 289.

22



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

able to send a limited number of forces led by Enver Bey and Mustafa Ke-
mal Bey due to the Albanian Revolt. About fifty officers went to Tripoli as
fedai using Egypt and Tunisia lines. The fedais united with the Sanusis
and started the guerrilla war against the Italians in the inner parts of
Tripoli. In a short time, Muslim forces consisting of Ottoman soldiers and
armed militants of the Sanusis managed to unsettle the Italians with their
raids and ensured that they remained in the coastal region.*8

During the Tripolitanian War, Sebiliirresad shared the letters on its
pages, Abdurresid ibrahim and Nazmi sent from Tripoli, on the one hand,
and the news from the front, on the other.#° The incoming letters and in-
formation mostly depicted the Italian army as deceitful and cruel, while
Muslim soldiers were portrayed as brave. After returning from the front,
Abdiirresid ibrahim described the Tripolitanian War as a matter of life or
death for the Muslim world at a conference organized by Sebiliirresad in
Istanbul. According to Abdiirresid Ibrahim, Muslims living in various
parts of the world, such as Java and India, were not indifferent to the jihad
call of Sayyid Ahmed, the sheikh of the Sanusiyya, and they sent aid to
mujahids fighting against the Crusaders and showed a great example of
solidarity. For Sebiliirresad, this anecdote proved the feasibility of the
idea of Pan-Islam.50

2.2.1.2 Balkan Wars, 1912-1913

The Balkan Wars followed the Tripolitanian War. On October 2, 1912, the
Balkan states consisting of Serbia, Montenegro, Greece, and Bulgaria sent
an ultimatum to the Sublime Porte for large-scale reform in Macedonia.
The ultimatum was withdrawn to prepare the ground for future war, as it
was known that the Ottoman government would not accept it. While Aus-
tria's annexation of Bosnia revealed the weakness of the Ottomans, it also
aroused the aggression of the Balkan states. As a matter of fact, on Octo-

ber 8, 1912, the Balkan Wars officially started with Montenegro's entry

48 Ziircher, Turkey, 102-103.

49 Debus, Sebiliirresad, 99.

50 Abdiirresid ibrahim, "Konferans: Afrika'da Muahedin-i Islamiyesinin Ahvaline ve
Miislimanligin [stikbaline Dair,", 28-30, 42-50.
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into northern Albania and the Yenipazar sanjak. In a short time, many
places, including Crete, Aegean Islands, Macedonia, and Eastern Thrace,
were occupied by Greek, Serbian and Bulgarian armies; Ottoman armies
were defeated on all fronts. The Bulgarian army besieged Edirne and ad-
vanced as far as Istanbul. Although an armistice was signed on January 3,
1913, with the intervention of England, the situation only lasted for a
month. When the armistice ended on February 3, the Bulgarian army con-
tinued to bombard Edirne and tried to break the resistance by Kkilling
Turkish villagers in the region and forcing them to migrate to Istanbul.
Edirne, the scene of military conflict since October, surrendered to the
Bulgarian army on March 26.51

During the Balkan Wars, Sebiltirresad published poems raising reli-
gious feelings and reminding the bravery and glorious history of the Ot-
tomans, as well as news from the war zones. Like the Tripolitanian War,
the journal portrayed the Balkan Wars as the new Crusade. According to
Sebiliirresad, the Balkan states were fighting to overthrow the 600-year-
old Ottoman Empire and eliminate the religion of Islam. They brutally
murdered the Muslim civilian population to achieve this goal and forced
them to migrate. Sebiltirresad aimed to reveal the true faces of the Balkan
states and to strengthen the sense of solidarity by carrying the letters
sent by the persecuted Muslims to its pages.>2

The activities of Sebiliirresad’s intellectual circle in the years of the
Balkan Wars were not only limited to publishing, but they also actively
supported the pan-Islamic mobilization organized by the CUP. Towards
the end of the war, the Miidafaa-y1 Milliye Cemiyeti, whose founders in-
cluded the Caliph-Sultan Mehmed V Resad and Talat Pasha, one of the
leaders of the CUP, was an example of the pan-Islamic activism. First of
all, the manifesto was published on January 31, 1913, emphasizing that the
homeland was in danger and that intellectuals should stay away from
daily politics and come together. Following the manifesto, Ottoman intel-

lectuals were invited to the meeting. At the meeting held the next day at

51 Shaw, History of the Ottoman Empire and Modern Turkey, 293-296; Ahmad, The Making of
Modern Turkey, 37-39; Ziircher, Turkey, 103-105.
52 Debus, Sebiliirresad, 101-102.
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Darlilfiinun, it was announced that the Miidafaa-y1 Milliye Cemiyeti—
which would play an essential role in the organization of the War of In-
dependence in the coming years—was officially established. The primary
purpose of the Miidafaa-y1 Milliye Cemiyeti, headquartered in Istanbul,
was to organize a total mobilization behind the front. In this respect, a
broad division of tasks was made. In addition to encouraging military ser-
vice and the establishment of volunteer regiments, delegations were es-
tablished to act for specific purposes, such as collecting financial aid for
the Ottoman army and soldiers' families and improving the health infra-
structure in war zones by working with the Hilal-i Ahmer.>3

To mobilize the Ottoman society, the Heyet-i Irsadiyye was formed to
awaken the Muslims, raise awareness, give sermons, and publish. Among
the delegation members were famous intellectuals, politicians, and jour-
nalists. In addition to Recaizade Mahmud Ekrem, who was the head of the
delegation, Sheikh Abdelaziz Shawish,>* Abdiilhak Hamid [Tarhan],
Cenab Sahabettin, Falih Rifki [Atay], Halide Edib [Adivar], Hiiseyin Kazim
Kadri, Hiiseyin Cahid [Yalgin], Mehmed Emin [Yurdakul], Omer Naci,
Siileyman Nazif were among the members. The general secretary of the
delegation was Mehmed Akif, the driving force of Sebiliirresad.>>

The first activities of the Heyet-i [rsadiyye were the sermons that
Mehmed Akif gave in the Bayezid, Fatih, and Stileymaniye mosques on the
following days of February. The sermons were later disseminated and cir-
culated within the borders of the Ottoman Empire and among transna-
tional Muslim societies. The main themes of the sermons were to unite
around the Ottoman caliphate, avoid discord in order not to fall into pes-
simism, and save the homeland. Mehmed Akif frequently referred to

verses and hadiths in sermons, reinforcing these themes.>¢

53 See Polat, Miidafaa-i Milliye Cemiyeti.

54 After this date, Sheikh Abdelaziz Shawish would cooperate closely with the inner circle of
Sebiliirresad.

55 Stileyman Nazif, Mehmed Akif, 120-129.

56 Dogan, Camideki Sair: Mehmed Akif, 30-35.

25



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

While the Ottomans engaged in the destruction of the war, the parti-
tion problem between the Balkan states broke out and caused a new con-
flict. Bearing the heavy burden of the war, Bulgaria was not satisfied with
the division and entered Macedonia on June 30, 1913, and attacked its for-
mer allies, Serbia and Greece. Against the onslaught of the Bulgarian
army, a new alliance was formed between Romania, Montenegro, Serbia,
and Greece. In the new conjuncture, when Bulgaria fell into a difficult sit-
uation, the Ottoman press began to hope for the liberation of Edirne. The
Bulgarian army had wholly withdrawn its troops from Edirne, as it was
in hot conflict with its former allies. Taking advantage of the opportunity,
the Ottoman army entered Edirne on July 21 without resistance and re-
captured the city.57

The reconquest of Edirne, the former capital of the Empire, was
greeted with great enthusiasm not only by the Ottoman press but also by
the Muslim societies. Celebrations were organized in various parts of the
Empire. Muslims in different parts of the world shared enthusiasm by
sending telegrams to Istanbul. According to Sebiliirresad, the biggest of
the celebrations was held in Selimiye Mosque in Edirne. Muslims from
various countries such as India, Russia, Tunisia, and Egypt also partici-
pated in the celebration. Abdiirresid ibrahim, who was in the intellectual
circle of Sebiliirresad, gave speeches on behalf of the Muslims of Asia, and
Sheikh Abdelaziz Shawish on behalf of the Muslims of Africa, praised the
reconquest of Edirne and aimed to strengthen the solidarity in the Mus-

lim world.>8

2.2.1.3 World War I, 1914-1918

Only a year after the Balkan Wars, the Ottoman Empire was dragged into
World War 1. As the rivalries and frictions between the polarized Euro-
pean countries gradually increased, the murder of the Austro-Hungarian
crown prince Franz Ferdinand in Sarajevo on June 28, 1914, by a Serbian

nationalist would ignite a global war. The Vienna government claimed

57 Shaw, History of the Ottoman Empire and Modern Turkey, 297-298.
58 Debus, Sebiliirresad, 94-95.
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that the assassination was based on the cooperation of Russia and Serbia
due to Pan-Slavist policies and declared war on Serbia on July 28, exactly
one month later. European countries officially announced their alliances
quickly and got involved in World War I. When the alliance negotiations
with England and France failed, the pro-German tendency in the Commit-
tee of Union and Progress strengthened. A secret treaty was signed on
August 2, 1914, between the German ambassador Baron von Wangenheim
in Istanbul and the Grand Vizier Said Halim Pasha, just one day after Ger-
many declared war on Russia. Thus, the Ottoman government announced
its alliance with Germany, hoping to regain the territories it lost in the
Tripolitanian War and Balkan Wars.

Following the Treaty, total mobilization was declared, and compul-
sory mass conscription began. Heavy war taxes were again imposed.
Non-Muslims were obliged to pay taxes to be exempt from military ser-
vice. Parliament was adjourned so that the state apparatus could work
more quickly. By October 29, 1914, the Ottoman Empire was officially in-
volved in World War I. The Ottomans, part of the Central Powers led by
Germany, declared war on the Allies and bombarded two Russian
beaches in the Black Sea. As a result of the attack, Russia on November 2,
England and France on November 5 declared war against the Ottoman
Empire.

When the Ottoman Empire officially declared war, Seyhtlislam Mus-
tafa Hayri Efendi issued a fatwa calling on all Muslims worldwide to jihad
against the Allied Powers on November 7. Seyhiilislam pointed to the
danger of the Muslim countries being captured and the Muslims being
taken prisoner. Therefore, it was religiously obligatory for Muslims to
participate in this holy war, which meant a matter of life or death. The
Muslims, the subjects of the Allied Powers, were obliged to gaza against
the enemies of Islam in their countries. They would be cursed if they
acted oppositely and fought against the Ottoman army. The jihad fatwa of
Seyhiilislam Mustafa Hayri Efendi was followed by the Caliph-Sultan
Mehmed V Resad's Hatt-1 Hiimayun on November 11. By depicting Eng-
land, France, and Russia as the pioneers of all kinds of disasters and evils,

the Caliph Sultan invited millions of Muslims affiliated with the Ottoman
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caliphate to take action against the cruel administrations and underlined
that he did not doubt that the Ottoman army, representing Islam, would
emerge victorious from the holy war.>?

Sebiliirresad continued to support the Committee of Union and Pro-
gress these days. The journal carried the declared great jihad to its
pages,®® and both published articles for the massification of jihad and
took part in the established pan-Islamic organizations. Towards the end
of 1914, the leader writer Mehmed Akif¢! was appointed by the Teskilat-1
Mahsusa and went to Berlin with a delegation that included Sheikh Ab-
delaziz Shawish, Abdirresid ibrahim, Ahmed Agayef, Halim Sabit, and Sa-
lih es-Serif et-Tunusi. The trip's primary purpose, organized jointly by the
Ottoman and German authorities, was to observe the current situation of
the Muslim soldiers captured in World War I. In other words, Germany
wanted to make its good treatment of the Muslim soldiers in the prison
camps visible in the Muslim world and gain support among Muslim soci-
eties due to the propaganda.

During the Berlin trip, which lasted for about three months, the dele-
gation visited the prison camps, which included tens of thousands of
Arab, Indian, and Russian Muslims. They witnessed that Germany built
mosques and schools for Muslims and appointed imams. The declara-
tions included the delegation's observation and were distributed on the
Allied fronts using German communication and transportation vehicles.
According to Esref Edib, the pan-Islamic declarations were written by
Mehmed Akif. Mehmed Akif also serialized his observations in Sebiltir-
resad titled with Berlin memories. These poems not only covered Germa-
ny's behavior towards Muslim soldiers but also dealt with the constantly

repeated narrative of backwardness.

59 The expectation of the impact of the jihad declaration on the Muslims living in the Allied
colonies was very high among the Germans, but despite the propaganda effort of the
Ottoman government, especially the Teskilat-1 Mahsusa, the jihad declaration had little
effect. See. Ziircher, ed. Jihad and Islam in the World War 1.

60 "Kaffe-yi Miislimin Uzerine Cihadin Farziyeti Hakkinda Fetva-y Serife," 12-13.

61 As of issue 309 (September 2, 1914), Mehmed Akif was introduced as the lead writer of Se-

biliirresad.
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Shortly after Mehmed AKif returned to Istanbul in March 1915, he was
commissioned again by the Teskilat-1 Mahsusa to go to Nejd. In the dele-
gation led by Kusc¢ubasi Esref, the head of the Teskilat-1 Mahsusa, there
were Salih es-Serif et-Tunusi and Enver Pasha's chief aide-de-camp in ad-
dition to Mehmed Akif. The purpose of the mission was to strengthen the
ties between the local tribes led by the Emir of Nejd, Ibn Rashid, who was
against Sharif Hussein.

While Sebiliirresad cooperated with the Committee of Union and Pro-
gress in foreign policy during World War |, the intellectual circle of the
journal was in competition with the nationalist and secular clique within
the CUP in the same period.®2 The clique, championed by Ziya Gokalp, at-
tempted to reorganize the public sphere with secular reforms, taking ad-
vantage of wartime. The debates between Sebiliirresad and the national-
ist and secular clique focused on morality. Competition gradually took on
the dimension of liquidation. Sebiliirresad was closed in November 1915
because it did not comply with government policy. The journal started its
publication life again in May 1916, but was closed in October by martial

law and remained closed for 20 months.63

§ 2.3 Concluding Remarks

The chapter examined Sebiliirresad’s historical trajectory in two
chronological stages. First, it placed the establishment of Siratimiistakim
in the libertarian political atmosphere that followed the Constitutional
Revolution of 1908 and made its social and intellectual network visible.
Since the journal started its publication at a stage where ideological divi-
sions were not yet mature, its intellectual circle had a rather heterogene-
ous appearance. However, the heterogeneity did not prevent the sharing
of some common grounds. The intellectual world of the writers around

Siratimiistakim was formed by the concept sets of the constitutionalist

62 0guz, Moral Crisis on the Ottoman Homefront during the World War I, 23-65.
63 Diizdag, Mehmed Akif Ersoy, 143.
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opposition, which vigorously existed since the Young Ottoman move-
ment. In this context, Siratimiistakim's intellectuals came together with
the Committee of Union and Progress, the leading actor of the Constitu-
tional Revolution of 1908, and constituted the Islamist clique of the CUP.
In addition, it is necessary to emphasize the influence of Modernist Is-
lamic thought. The intellectual circle of Siratimiistakim represented the
reformist wing of the ulama, influenced by prominent modernist Islam-
ists such as Sayyid Jamal ad-Din al-Afghani, Sheikh Muhammad' Abdubh,
and Ferid Vecdi.

This was followed by the second part examining the conversion of
Siratimiistakim to Sebiliirresad. With the new period, significant changes
occurred in both the intellectual circle and the ideological trajectory of
the journal. First of all, the intelligentsia around Siratimiistakim contin-
ued to contribute significantly in the new period. Thanks to the pan-Is-
lamic organizations to be established under the control of the Committee
of Union and Progress, influential intellectuals and political actors such
as Omer Riza, Said Halim Pasha, Elmalili Hamdi, Salih es-Serif et-Tunisi,
and Sheikh Abdelaziz Shawish participated in the Sebiliirresad’s intellec-
tual circle. This was accompanied by the reorganization of the journal's
content to support the caliphate-centered of Pan-Islam. Awareness of
Muslim societies living in different parts of the world was indispensable
for pan-Islamic politics. By sending special correspondents to the Bal-
kans and Near and Far Asia, the transnational connections of the Sebiliir-
resad were established, and the politics of Pan-Islam were tried to be em-
bodied.

Finally, the chapter shed light on the pan-Islamic activism of Sebiliir-
resad during the long war period of more than ten years, which started
with the Tripolitanian War in 1911. During the long war years, called the
new Crusade, the intellectual circle of the Sebiliirresad was an active part
of pan-Islamic organizations under the Committee of Union and Progress
leadership. In this period, on the one hand, Sebiliirresad's intellectuals
were actively propagating the pan-Islamic mobilization, with the dis-

course of saving the homeland and religion; on the other, they were in
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ideological competition with the nationalist and secular clique led by Ziya
Gokalp in the CUP.
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Mapping the Politico-Intellectual Network of Sebiliir-

resad

he chapter generally examines the politico-intellectual connections

T that Sebiliirresad established in its historical trajectory starting af-
ter World War [ from Istanbul and extending to Balikesir, Kastamonu, An-
kara, and Kayseri. First, the chapter contextualizes Sebiliirresad's choices
by describing the political atmosphere in post-war Istanbul. In the fol-
lowing part, the chapter reveals how and by whom Sebiliirresad was as-
sociated with the burgeoning national resistance movements in Anatolia.
The second part of the chapter focuses on the collaborations that Se-
biliirresad involved in Anatolia after leaving Istanbul. It sheds light on the
limits of cooperation between the intellectual circle of Sebiliirresad and
the government of the Grand National Assembly within the scope of pan-

Islamic mobilization. In the last part of the chapter, the question of why
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and due to which discussions the coalition around the Grand National As-
sembly broke up with the victory of the War of Independence, organized

with the discourse of rescuing the caliphate, follows.

§ 3.1 The Anti-CUP Atmosphere and Allied Occupations in the
Post-War Istanbul, 1918-1920

Mehmed VI Vahideddin became the new sultan when Mehmed V Resad
died on July 3, 1918. Vahideddin's relations with the Committee of Union
and Progress were not very good, and the leadership of the CUP was not
sympathetic to the new sultan.! The reign of Vahideddin would conse-
quently bring a new era in domestic politics. In the following days, with
the signing of the Armistice of Mudros, World War I ended for the Otto-
man Empire. The end of World War I coincided with the enthronement of
the new sultan.

In post-war Istanbul, the opposition press began criticizing the CUP
because of its decisions during wartime. The criticisms gave way to a
showdown over time. The prosecution of war criminals and prominent
CUP members, whose names were associated with corruption, became
the most important topic on the agenda of the newspapers. In public
opinion, prejudices against the CUP arose. Sultan Vahideddin did not hes-
itate to gain legitimacy and power by using the anti-CUP atmosphere that
occurred after World War 1. First, the censorship put into effect by the
CUP was abolished due to the enthronement (ctilus) of the new sultan,?
and then the Divan-1 Harb-i Orfi was established, and war criminals were
arrested and judged.3

Although Sebiliirresad tried to stay away from the criticisms,* the

journal supported the policies and organizations against the clique

1 Ziircher, Turkey, 136.

2 In this way, Sebiliirresad started publication life again. Diizdag, Mehmet Akif Ersoy, 77.

3 Shaw, History of Ottoman Empire and Modern Turkey, 324.

4 For example, Sebiliirresad openly emphasized that it did not consider the accusations against
the CUP, such as the Armenian massacre and corruption of food supplies, to be provable

and that the allegations were just gossip. Sebiliirresad, vol. 15, issue 386.
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championed by Ziya Gokalp, which Sebiltirresad entered into an ideolog-
ical competition within the CUP. The establishment of Darti'l-Hikmeti'l-
Islamiyye, which would become a censorship mechanism against secular
tendencies during the post-war period, was a typical example of the situ-
ation.> Darti'l-Hikmeti'l-Islamiyye was officially established on August 12,
1918, by Seyhiilislam Musa Kazim. Besides Seyhiilislam Musa Kazim,
among the members were Arapkirli Hiiseyin Avni, Elmalili Muhammed
Hamdi, Sheikh Besir, Sheikh Bedreddin, Haydarizade Ibrahim,
Bediiizzaman Said Nursi, Mustafa Sabri, Izmir Ismail Hakki and Omer
Ferid.6

Darii'l-Hikmeti'l-Islamiyye, established as a high Islamic advisory,
communiqué, and preaching delegation, had three main objectives.
These were to make publications that would provide solutions to the
problems faced by Muslims in daily life on religious issues, to officially
answer the questions asked by foreigners about Islam by discussing the
questions in the relevant commissions, and to fight against the for-
mations that harm the morality of the society. The institution had three
sub-commissions to serve the three primary purposes: figh, kalam, and
morality. The commissions published their perspectives after discussing
the issues referred to them. However, it should be noted that the commis-
sions did not have the power of legal sanction. The commissions reported
their decisions to Seyhiilislam, the Ministry of Justice, and the police di-
rectorate and demanded that the necessary action should be taken.”

As seen above, the intellectual circles of Sebiliirresad took an active
part in Darti'l-Hikmeti'l-Islamiyye. Mehmed AKkif, the leader writer of Se-
biltirresad, was appointed as the chief clerk of the institution while he
was in Lebanon and started to work when he returned to Istanbul.8 Se-
biliirresad's publishing policy also coordinated with the institution's

work and frequently displayed its ideological competition on the jour-

5 0guz, Moral Crisis in the Ottoman Empire, 9, 45.

6 BEO. 4551-341323-0.

7 Albayrak, "Dartilhikme."

8 Erisirgil, Mehmet Akif: Islamci Bir Sairin Romani, 266-269.
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nal's pages due to its "non-moral" publications. For instance, the partici-
pation of women and men in an event held in the Tiirk Ocagi was put on
the target practice.? In another example, the legal sanction of the Ministry
of the Interior was demanded because fleri attacked religion "unethi-
cally."10

The occupation of Istanbul by the Allied Powers began to change the
political atmosphere. On December 1, 1918, the Istanbul Government de-
clared a new censorship regime. The censorship was led by a delegation,
including representatives of the occupation forces, and the board pre-
vented hostile publications against the Istanbul Government and the Al-
lied Powers. The Istanbul press, in general, and Sebiltirresad, in particular,
became the target of strict censorship.1! Sebiliirresad, which had been
warned by the government not to "go forward" with unofficial interme-
diaries,12 experienced strict censorship as of issue 384. Due to the cen-
sorship of the occupation forces, the journal pages were completely blank
and sometimes could not be published. The daily political interpretations
in the suun and icmal-i hadisat sections of the journal and, significantly,
the articles criticizing Britain's foreign policy were censored.13

Rumors that the Allied Powers would establish a mandate in Istanbul
after the occupation triggered discussions about the future of the Otto-
man caliphate. The intellectual circle of Sebiliirresad saw the Ottoman
Empire as the continuation of the caliphate that started with the four ca-
liphs and then continued with the Abbasids. During World War |, the in-
tellectuals fiercely defended the Ottoman caliphate, whose legitimacy

was discussed mainly by Britain, France, and their Arab allies. The intel-

9 "Tlirk Ocagindaki Miinasebetsizlikler Hakkinda," 452.

10 "{leri Gazetesinin Muhalif-i Edeb Nesriyat," 455.

11 In addition to the censorship regime, Sebiliirresad also struggled with financial problems.
Due to paper costs, two issues were first printed together. However, this measure did
not solve the financial problems; the journal price was increased. When this situation
caused the readers to complain, a middle ground was found by reducing the number of
pages. Sebillirresad, issue 394-395; Sebiliirresad, issue 439.

12 Dlizdag, Mehmed Aklersoy, 74-76.

13 As examples, see Sebiliirresad's 456, 457, and 458th issues.
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lectual circle of Sebiliirresad treated the Ottoman Caliphate as inter-
twined with religious and political meanings while viewing the Muslim
world's unifying force. However, the issue, which was closely related to
the Muslims, was being manipulated by the Allied Powers.14

Sebiliirresad published news, articles, and passages from the Euro-
pean press such as Times, Reuters, Daily Telegraph, The Morning Post,
L'Humanite, Le Matin, and L'Information to comprehend the plans of the
Allied Powers for the Ottoman Empire and to convey the debates about
the future status of Istanbul to its readers. The news that the Ottoman
caliphate would be purged of its political powers and limited to spiritual
authority was carried to the pages of the journal. If it happened, there
would be a caliphate under the control of the Allied Powers. For them, a
caliphate limited by the spiritual authority would mean interference in
the religious duties of Muslims, and the situation would inevitably lead
to the danger of the Ottoman caliphate ending.1>

The uncertainty about the Ottoman Empire's sovereignty and the Ot-
toman caliphate's future, especially the Izmir's invasion on May 15, 1919,
shocked the Istanbul press. The pages of the newspapers were filled with
news of the persecution of Muslims living in the occupied Izmir region by
the Greek army. The occupation news was reflected in Sebiliirresad’s is-
sue dated May 22, 1919. The unsigned article on the cover, supported by
verses titled "Milletin Hayat ve Memati," suggested not to be afraid of the
enemy and to ensure national unity. This article was followed by another
article titled "Izmir'in Isgali ve Alem-i Islam," written by Omer Riza. He
emphasized that the Islamic world shared the same feelings with the
Turks in the face of the occupation of Izmir.16

After the Greek army occupied Izmir, it soon advanced to the Biiytik
and Kiiciik Menderes rivers. Rumors that the Greek army would invade
Anatolia sparked nationalist resistance movements.1” Resistance move-

ments, which emerged under the name of Miidafaa-y1 Hukuk Cemiyeti in

14 Ardig, Islam and the Politics of Secularism, 145-154; Debus, Sebiliirresdd, 57-65.
15 Fatin, "Hilafet ve Vesayet," 421-422.

16 Omer Riza, “Izmir'in Isgali ve Alem-i Islam,” 416.

17 Shaw, History of the Ottoman Empire and Modern Turkey, 342.
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regions that were in danger of foreign occupation, started to organize
congresses.18 The Sarki Anadolu Miidafaa-y1 Hukuk Cemiyeti organized
the first of the congresses in Erzurum on July 23, 1919. The Erzurum Con-
gress had gathered against a possible Armenian occupation in Eastern
Anatolia. The Congress, which ended on August 7, published a 10-point
result report. The common point of the report was the strengthening of
the resistance movements for the rescue of the caliph-sultan in Istanbul
and the protection of the occupied Eastern provinces.1® In another con-
gress convened in Sivas on September 4, the decisions taken in Erzurum
were transformed into a national call, and the Anadolu ve Rumeli
Miidafaa-y1 Hukuk Cemiyeti, chaired by Mustafa Kemal Pasha, was estab-
lished to gather regional resistance movements under a single um-
brella.20

In the face of the outbreak of resistance movements, the authority of
the Istanbul Government gradually weakened, and a power crisis
emerged. The re-opening of the Meclis-i Mebusan, which was suspended
by the decision of Sultan Vahideddin, was among the main demands of
the resistance movements.2! The Sultan, whose legitimacy was increas-
ingly questioned, could not resist the nationalist reactions anymore and
took Damat Ferid Pasha from the Grand Vizier position. Following the
brief cabinet of Ali Riza Pasha, Sultan Vahideddin issued a declaration
and announced that elections would be held, reminding that the only au-
thority was the Meclis-i Mebusan. The Sultan also underlined that Wood-
row Wilson's Fourteen Points would be used for the future of the cali-
phate and the empire.22

After the election decision was announced, Sebiliirresad published an
article explaining both its views on the sovereignty of the Ottoman Em-

pire and its attitude towards the election.23 The journal stated that the

18 See Tanér, Anadolu'da Kongre Iktidarlart.

19 Shaw, History of the Ottoman Empire and Modern Turkey, 344-346.

20 Ziircher, Turkey, 150.

21 Ibid.

22 "Beyanname,” 443.

23 "[nti

habat Miinasebetiyle Miisliimanlara Vesaya," 444.
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Fourteen Points recognized the Turks' right to life on paper. However, in
reality, there was a Greek occupation in the Aegean, the Muslims were
destroyed, and Trabzon and Edirne were approached with similar inten-
tions.24 In the continuation of the article, it was emphasized the Anadolu
ve Rumeli Miidafaa-y1 Hukuk Cemiyeti was born in response to all these
negativities and defended Muslims' right to life. Then, while calling for
the immediate gathering of deputies to determine his own fate, he was
called for unification without worrying about the faction. It was also un-
derlined that Muslims should vote for the right deputies to decide on
their own destinies and be united without falling into party competi-
tion.25

The representatives of the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemi-
yeti, which was organized in most regions of Anatolia and Thrace for the
elections, gained an overwhelming advantage. In the new era, the major-
ity of the Meclis-i Mebusan would be composed of representatives of the
nationalist resistance movement. The parliament convened in Istanbul
on January 12, 1920. Following the opening speech of Sultan Vahideddin,
the telegram of Mustafa Kemal Pasha, elected as the Erzurum deputy, was
read on behalf of the Heyet-i Temsiliyye. Istanbul, under the occupation of
the Allied Powers, was the scene of a show of force for the nationalist re-
sistance movements that broke out in Anatolia.26

Hasan Basri [Cantay], who was among Sebiltirresad’s intellectual cir-
cle, the owner of Ses, and who would be Karesi deputy in the Grand Na-
tional Assembly, invited Mehmed Akif to Balikesir to encourage the local
resistance movement.2’” Mehmed Akif went to the Sebiliirresad bureau
and told Esref Edib that they were called from Balikesir and that they

24 "Sebiliirresad Mecmua-i islamiyyesine, Harekat-1 Milliyye ve Redd-i ilhak Heyeti Aydin ve
Havalisi Heyet-i Merkeziyye Reisi Omer Liitfi," 448.

25 "Hukuk-1 Milliyyenin Miidafaa ve Muhafazasi i¢cin Milletin Kelime-yi Vahide Etrafinda Top-
lanmasy," 444.

26 Shaw, History of the Ottoman Empire and Modern Turkey, 347-348.

27 Cantay, Akifname, 23.
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should leave immediately. Mehmed Akif and Esref Edib, who quickly com-
pleted their preparations, finally set off for Balikesir in early February
1920.28

The arrival of Mehmed Akif and Esref Edib in Balikesir had a signifi-
cant impact on the local press. For instance, [zmir'e Dogru announced
that Mehmed AKif, the lead writer of the Islamic journal Sebiliirresad and
a member of Darii'l-Hikmeti'l-Islamiyye, had arrived in the city.2 Mehmed
Akif and Esref Edib stayed at the house of Hasan Basri, who invited them.
They held talks with the resistance movement's representatives, the no-
tables of Balikesir, and armed mujahids.30 Sebiliirresad’s inner circle re-
ceived significant attention in Balikesir; their hopes for the future were
renewed in the face of the interest. At the request of Mustafa Necati and
Vasif Cinar, the owners of [zmir'e Dogru, Mehmed Akif gave his famous
sermon in which he called for unity in a crowded community in the
Zagnos Pasha Mosque.3! After the address, he also visited Dariilmualli-
min and gave a speech there.32

The sermon, which Mehmed Akif gave at the Zagnos Pasha Mosque
and which Esref Edib took notes simultaneously, was first published in
the 24th issue of Izmir'e Dogru, dated February 1, 1920, and then in Se-
biliirresad, dated February 12, 1920. Izmir'e Dogru carried the sermon to
its pages writing that Mehmed Akif's sermon made the Muslims very
emotional, excited, and enchanted.33 In addition to Izmir'e Dogru,
Mehmed Akif's poem, which he read at the beginning of his sermon, was
published in Yeni Giin, under the direction of Yunus Nadi [Abalioglu], pub-

lished in Istanbul on February 14, 1920.34 The whole sermon took place in

28 Edib, Milli Miicadele Yillari, 103-104; Erisirgil, Mehmet Akif: Islamci Bir Sairin Romani, 27.
29 Sarthan, Mehmet Akif, 102.

30 Esref Edip, Milli Miicadele Yillari, 27-33; Cantay, Akifname, 20-22.

31 "Mev'iza," 458.

32 Sarihan, Mehmet Akif, 103; Cantay, Akifname, 51.

33 Sarthan, Kurtulugs Savasi Giinliigii, vol 2, 355.

34 Ibid., 375.
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the March 4, 1920 issue of Irade-yi Milliye, which was the official publica-
tion of the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemiyeti and published
in Sivas, and entered circulation in the rest of Anatolia.3>

Shortly after the inner circle of Sebiliirresad returned from Balikesir,
Istanbul was reoccupied by Allied Powers on March 16,1920, and this time
the occupation completely shook the political atmosphere. Meclis-i Me-
busan, dominated by the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemiyeti,
was dissolved. Representatives of the nationalist movement were ar-
rested and deported to Malta. The current censorship on the Istanbul
press was further tightened. Damat Ferit Pasha was reinstated as the
grand vizier, thinking that he would work in harmony with the occupa-
tion forces, followed by the publication of the new Seyhiilislam Diirrizade
Abdullah's fatwa on April 11, 1920, stating that it was permissible to mur-
der the supporters of the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemiyeti.3®

In those days, Mehmed Akif's enthusiastic sermon to the people of
Balikesir also attracted the attention of Mustafa Kemal Pasha. When the
nationalist movement in Anatolia began to expand and gather in Ankara,
Mustafa Kemal Pasha asked Ali Siikrii to persuade Mehmed AKif to pub-
lish Sebiliirresad in Ankara to strengthen the spiritual front, awaken the
people and prepare them for resistance against the enemy.3” Then, in the
first days of April, Ali Siikrii came to the bureau of Sebiliirresad and con-
veyed the request with the words, "Mustafa Kemal Pasha invited you to
Ankara. He thinks that publishing Sebiliirresad in Ankara will strengthen
the spiritual front of Kuva-y1 Milliye." Upon the astonishment of Mehmed
Akif and Esref Edib, Ali Siikri insisted in strong language, "Do not think
about it, we will go, we will go anyway."38 Mehmed Akif, who decided to
go to Ankara at the insistence of Ali Siikrii, distributed tasks with the in-
ner circle. Accordingly, Mehmed Akif would pass to Ankara with Ali
Suikri, and Esref Edib would set things right in Istanbul and take the Se-
biliirresad cliché and go after Mehmed Akif. Mehmed Akif also met with

, 408.

36 Kuntay, Mehmed Akif, 130.
37 Edib, Milli Miicadele Yillari, 35.

38 [bid.
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Omer Riza and informed him that he was going to Anatolia and entrusted
his family to him.3?

After Mehmed AKkif moved to Ankara with Ali Stikri, Esref Edib and
Omer Riza continued their work in Istanbul.#® The inner circle of Sebiliir-
resad started to work in contact with underground nationalist resistance
organizations in Istanbul. On the one hand, they helped the Indian Mus-
lim soldiers in the British army to smuggle those who had crossed over
to the nationalist resistance movement, to Anatolia4!; on the other hand,
they used the bureau of Sebiliirresad as the private and secret post office
of the Grand National Assembly. In this regard, the letters of those who
passed from Istanbul to Anatolia were distributed to their families, and
Ankara's publications and newspapers were given to the relevant peo-
ple.#2

In addition, they secretly sent the book of Mushir Hosain Kidwai, who
was defending the Turks' right to life, titled The Sword Against Islam or
Defence of Islam's Standard Bearers, to Anatolia by translating it from
English. According to Esref Edib, the invaluable help of Ahmed Efendi, the
owner of the Necmi Istikbal Matbaasi, was significant. The emergence of
the attempt, which was kept very secret, could cause serious problems.
Although the officials of the occupation forces investigated who trans-
lated the book, where it was published, and who distributed it, they could

not conclude.*3

§ 3.2 The Heyday of Pan-Islamism, 1920-1922

Mehmed Akif, his son Emin, and Ali Siikrii met at Karacaahmet Cemetery
in Uskiidar. They passed to Anatolia through the Uzbek Lodge on the

39 Dogrul, Mehmed Akif, 446.

40 After Mehmed Akif moved to Ankara, Istanbul's political and intellectual circles were cutting
ties with the Sebiliirresad. Omer Riza describes these days as "we could only find shelter
in the nationalist circle of Tevhid-i Efkar." Edib, Mehmed AKkif, 446.

41 Diizdag, Mehmed Akif, 87.

42 Edib, Milli Miicadele Yillari, 34.

43 Fergan, Milli Miicadele Yillari, 33; Arabac, "Esref Edib Fergan ve Sebiltirresad Uzerine," 107.
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morning of April 10, 1920.44 The Nagshbandi sheikh of the Lodge, Ata
Efendi, was a member of the Karakol Cemiyeti, and also the Uzbeks Lodge
secretly served as a base for the shipment of arms and ammunition to
Anatolia. Ismet [Inonii], Fevzi [Cakmak], Halide Edib [Adivar], and Dr.
Adnan [Advar] also passed through the Lodge to Anatolia.*> Mehmed
AKif, his son Emin and Ali Siikrii went to Eskisehir by using the way of
[zmit, Adapazari, and Bilecik, and from there, they reached Ankara on
April 24 by train.46

The Grand National Assembly, established in Ankara, was opened af-
ter the Friday prayers held at the Hacibayram Mosque on April 23. A day
later, when Mehmed AKkif, his son Emin, and Ali Stikrii arrived in Ankara
at noon, they were greeted by Mustafa Kemal Pasha and Erzurum deputy
Gozibiiylikzade Ziya Hoca.#” Hakimiyet-i Milliye, the official newspaper of
the Ankara Government, reported the arrival of Mehmet AKkif under the
title "Islam Sairi Akif Bey Ankara'da."*8 On April 29, Mustafa Kemal Pasha
sent a telegram to Fahreddin [Altay] Pasha and ordered him to assist in
the election of Mehmed Akif instead of the deceased Burdur deputy Mira-
lay Ismail Bey, and thus Mehmed Akif joined the Grand National Assem-
bly as Burdur deputy.#?

By Mehmed Akif's arrival in Ankara, the regular army had not yet
been established. The forces, mainly militia, were fighting on different

fronts. The Istanbul Government did not consider the Anzavur's forces

44 Ersoy, Babam Mehmed AKkif, 42.

45 Sarithan, Mehmet Akif, 112.

46 Diizdag, Mehmed Akif Ersoy, 78-80.

47 Ersoy, Babam Mehmed AKkif, 45-46.

48 "[slam Sairi AKif Bey", 4. "Pek hassas ve ulvi islam sairi Mehmed Akif Bey dahi istanbul'dan
cikarak birkac¢ giin evvel Ankara'ya muvassalat eylemistir. ilhamat-1 sairanesinin
menba-1 asili bilhassa hakimiyet-i diniyye ve gayret-i vataniyyesinde olan bu giizide
Islam sairi, aym1 zamanda erbab-1 ilim ve hikmetin en ileri gelenlerinden bir sahsiyet-i
miimtazdirlar da. Milletin giristi§i miicadeleyi vatanperverane islam sairi Mehmed Akif
Bey'in himmet-i hamiyyetkdrindan pek ¢ok feyz ve kuvvet alacaktir. Sair-i hakim-i
[slam'in éniimiizdeki Cuma giinii halka bir mev'1za irad buyuracagini memnuniyetle ha-
ber aldik."

49 7C, vol.2, 74; ZC, vol.2, 361.
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sufficient. It established an army called the Kuva-yi Inzibatiye, and revolts
broke out against the Ankara government in many Anatolian regions. In
this context, in parallel with his experiences under the Miidafaa-y1 Milliye
Cemiyeti, which was established during the Balkan Wars, Akif actively
took part in the Heyet-i Irsadiyye since May 1920. Besides Mehmed AKif,
there were his friends in the delegation, Trabzon deputy Ali Stkri, An-
talya deputy Hamdullah Subhi, and Konya deputy Refik.50

At that time, the pressure on Sebiliirresad increased in Istanbul be-
cause Mehmed AKkif and Esref Edib went to Balikesir and connected with
the resistance movement's representatives there.>! Moreover, the news
that Mehmed Akif reached Ankara was also reflected in the Istanbul
press.52 Under these circumstances, Mehmed Akif sent word to Esref Edib
to come to Ankara as soon as possible.>3 After Esref Edib settled his af-
fairs in Istanbul, he said farewell to Omer Riza. Taking the Sebiliirresad
cliché, he went to Inebolu via the Black Sea route and from there to
Kastamonu, where his father-in-law resided.5* Omer Riza would stay in
Istanbul, write regularly in Tevhid-i Efkar and Aksam, and take care of
Mehmed Akif's family.5>

When Esref Edib arrived in Kastamonu in mid-July 1920, he encoun-
tered a profound silence. In those days, when the British-backed Greek
army was advancing in Western Anatolia, there were riots and opposition
in the rest of Anatolia. Resistance movements had not yet massed in
Kastamonu. Moreover, Kastamonu was a transition point in terms of lo-
cation, and those who escaped from Anatolia and crossed to Istanbul and
the regions under the control of the Greek army frequently used the
Kastamonu-Inebolu road. According to Esref Edib, the conversations be-

tween these people returning to Istanbul and the local people in

50 Erisirgil, Mehmet Akif, 341.

51 Arabaci, "Esref Edib Fergan ve Sebiliirresad Uzerine," 104.
52 Sarthan, Kurtulug Savasi Giinliigii, vol 3, 56.

53 Esref Edib, Milli Miicadele Yillari, 43-44.

54 ]bid., 45.

55 Dogrul, ed. Safahat. 24.
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Kastamonu led to pessimism about the Ankara-based resistance move-
ment and hopelessness about the future.

Esref Edib met with the governor and the commander and stated that
it was necessary to organize the people of Kastamonu against the Greek
forces advancing in Western Anatolia.>® After the meeting, they notified
all neighborhoods through the police department. They agreed to hold a
meeting in the Yilanli Lodge. After the announcement, a very crowded
community gathered in the Lodge. Esref Edib took the stand and gave a
speech explaining the emergency, that the Greek army was about to land
in Inebolu and Kastamonu might be in a difficult situation. With the in-
fluence of the speech, it was decided to establish military units and or-
ganize a resistance movement around the Miidafaa-y1 Hukuk Cemiyeti.>?

In those days, besides the propaganda work in Kastamonu, there was
also close contact between Sebiliirresad and the Ankara Government
about the kidnapping of the crown caliph-sultan Abdiilmecid II to Anato-
lia. Esref Edib shared the special initiative by meeting with the governor
of Kastamonu and the army commander. He said the Ankara Government
was waiting for news and asked for help to send a telegram to Ankara.
After the meeting, when a telegram was sent stating that there was a need
for a special officer to invite Abdilmecid II to Ankara formally. The ap-
proval came the next day, and the necessary preparations were started.
Accordingly, on behalf of the Ankara Government, Mustafa Kemal Pasha
appointed Yiimnii Bey and sent him to Kastamonu.>8

Yimnii Bey secretly came to Kastamonu in mid-July 1920, receiving a
letter of invitation specially prepared by Mustafa Kemal Pasha and an-
other letter signed by the Council of Ministers. An identity card written
in the name of Kastamonulu merchant Hatipzade Mehmed Cemil was
prepared for him. He was symbolically given a sample of cannabis taken
from the Kendir Han so that he could receive orders from the merchants
of Istanbul. After a short while, Yiimnti Bey went to Istanbul by ferry from

Inebolu and met with the crown caliph-sultan Abdiilmecid II. However,

56 Esref Edib, Milli Miicadele Yillari, 44.
57 Ibid., 47.
58 Ibid., 45-50.
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when the attempt was revealed, Abdiilmecid I gave up and said he would
not pass to Anatolia. The plan kidnapping the crown caliph-sultan to An-
atolia thus failed.>?

Things were not going well anymore. Esref Edib's propaganda and or-
ganizational efforts made the Governor of Kastamonu suspicious. The
governor arrested Esref Edib by spreading rumors that he engaged in
anti-governmental activities. When Mehmed Akif heard about the inci-
dent, he left the Heyet-i [rsadiyye duty in Konya and took a month and a
halfleave of absence from the Grand National Assembly and immediately
went to Kastamonu to break out of his comrade.®® Mehmed Akif arrived
in Kastamonu on October 19, 1920, and solved the problem with the gov-
ernor of Kastamonu and ensured the release of Esref Edib.61

Sebiliirresad had the opportunity to develop close relations with the
local people and the city's notables with Mehmed AKkif's arrival in
Kastamonu. The co-owners of A¢iksoz, published in Kastamonu, Hamdi
[Celen] and Hiisnii [A¢iks6z] cooperated closely with Mehmed Akif and
Esref Edib.62 During the time the journal was published in Kastamonu,
Sebiltirresad used the A¢iks6z bureau as an administrative office. Mehmed
AKkif's poems and Esref Edib's articles were published in A¢ikséz. So much
so that after the national anthem, Istiklal Marsi, written by Mehmed AKkif,
was accepted by the Grand National Assembly, it would be published on
the pages of Sebiliirresad and A¢iksdz.63

With the proposal of Hamdi, the co-owner of A¢ikséz, Mehmed Akif
gave his famous sermon at Nasrullah Mosque in Kastamonu. The sermon
revealed the seriousness of the Treaty of Sevres and encouraged the na-
tionalist resistance movement. The Nasrullah Mosque Sermon, meticu-
lously noted by Esref Edib, was published in the 464th issue of Sebiliir-
resad. The issue was circulated in thousands of copies and sent to

governors, mutasarrifs, and muftis in all regions of Anatolia to be read

60 7C, vol.5, 4.

61 Peker, Istiklal Savasinda Kastamonu ve Havalisindeki Harekat, 33.
62 Esref Edib, Milli Miicadele Yillari, 51.
63 Sarthan, Kurtulug Savasgi Giinliigi, vol 3, 413.
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aloud in public spheres, mainly mosques and coffee houses. The current
edition of the issue was soon depleted, and its printing was repeated sev-
eral times. In fact, in cases where the issue of Sebiliirresad was insuffi-
cient, local administrators affiliated with the Ankara Government en-
sured that the issue was copied in the provincial printing houses.*

Mehmed AKkif left Kastamonu with Esref Edib towards the end of De-
cember 1920, when the permission he received from the Grand National
Assembly expired and went to Ankara. When they arrived in Ankara,
Mustafa Kemal Pasha welcomed the inner circle of Sebiliirresad. During
the meeting held in his private room in Ankara Station Building, Mustafa
Kemal Pasha apologized to Esref Edib for the incident caused by the per-
sonal concerns of the governor of Kastamonu and congratulated him by
saying that Sebiliirresad had a great service in fortifying the spiritual
front due to his pan-Islamic activities in Kastamonu. Mustafa Kemal Pa-
sha said that he was delighted with what they met and that he hoped to
work together, and Mehmed Akif and Esref Edib also expressed that they
shared the same feelings.®>

In those days, there was a housing crisis in Ankara. When Mehmed
Akif first came to Ankara in April 1920 with Ali Siikri, he stayed in the
Teachers' College allocated to the deputies, and very shortly after, he
rented a house with the deputies of Balikesir, Hasan Basri, and Abdiilga-
fur Efendi. On the second visit of Mehmed AKkif to Ankara, Nureddin
Efendi, the sheikh of Taceddin Dergahi, allocated the Lodge, which was
very close to the Grand National Assembly, to him. The sheikh of the
Taceddin Dergahi was fond of politics and wanted to expand his sphere of
influence by making a connection with Mehmed Akif.66

After Mehmed Akif and Esref Edib moved, Taceddin Dergahi became
the meeting point of Sebiliirresad’s intellectual circle.6” The delegation,

consisting of former grand vizier Izzet Pasha, Hiiseyin Kazim Kadri, Fatin

64 For example: "Elcezire Cebhesi Kumandam Nihad Pasa tarafindan bagmuharririmiz Akif
Beyefendi'ye cekilen telgrafnime ve Akif Beyefendi'nin cevabi telgrafnimesi," 315.

65 Edib, Mehmed Akif, 94-95.

66 Diizdag, Mehmed Akif Ersoy, 115.

67 Cantay, Akifname, 83; Esref Edib, Mehmed Akif, 124-125.
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Gokmen, who came to Ankara from Istanbul in those days and was intro-
duced by Sebiliirresad as "Heyet-i Muazzama," stayed the Lodge.®8 Among
the regulars of the Taceddin Dergaht were Omer Ferid, Miinir [Ertegiin],
who worked at the Ministry of Foreign Affairs, Copur Hilmi, who was the
director of the Ministry of Agriculture, and Mahir Bey, who was the sec-
retary of the Grand National Assembly. In addition to these names, depu-
ties also visited the Lodge; Ankara deputy Beynamli Haci Mustafa,
Balikesir deputies Hasan Basri, Abdiilgafur and Mehmed Vehbi, [stanbul
deputy Hiiseyin Hiisnii, Karahisar-1 Sahib deputy Hoca Ismail Siikrij,
Kirsehir deputy Miifid, Konya deputy Mehmed Vehbi, Sivas deputy Mus-
tafa Taki and Trabzon deputy Ali Stikrii were the most frequent.6?
Taceddin Dergahi was also home to close contacts between Sebiliir-
resad and the Ankara Government. Dr. Adnan, Hamdullah Subhi
[Tanriover], Yusuf Hikmet [Bayur], and Yusuf Ak¢ura, who were close col-
leagues of Mustafa Kemal Pasha, frequently came to the Lodge and ex-
changed ideas with Mehmed Akif and Esref Edib. One of the conversa-
tions reflected on the Sebiliirresad pages contains essential clues. Yusuf
Akgura visited Taceddin Dergahi on May 3, 1921, with "a packet of tea and
the book titled Tarih-i Siyasi Notlari in his hand." In the in-depth meeting
that lasted for hours with Mehmed Akif and Esref Edib, they had the op-
portunity to talk about many issues, from the First World War to the oc-
cupation of Istanbul, from the Eastern Question to the National Struggle.
They underlined that it was necessary to be hopeful in the days when "the
wreckage of the collapsed Ottoman society was collected and tried to be
recovered.” According to them, all the fault was not in the people but in
the intellectuals. By self-criticizing, Mehmed Akif emphasized that the Ot-
toman intelligentsia in Istanbul did not extend their hands to Anatolia,
but neglected the people. Akif continued in his speech, "whenever we
show unity between us and invite the Muslims to the path of truth, they
immediately make every sacrifice. The achievements you see are always

the result of unity. I have no doubt that God Almighty will succeed us in

68 "Bir Heyet-i Muazzamanin Anadolumuza Kudlimu," 466.
69 Esref Edib, Mehmed Akif, 142-148; Cantay, Akifname, 80; Sarthan, Mehmet Akif, 179-180.
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securing our nation's independence if we can fall into excess and deprav-
ity, fall into old madness and passions, and offend our souls."70

As emphasized in the example above, Ankara during the War of Inde-
pendence was a period when different political tendencies and competi-
tion between cliques faded.”! Sebiliirresad began to be published in An-
kara with its 467th issue on February 3, 1921, and was printed in the
Matbuat ve Istihbarat Matbaas! operating under the Grand National As-
sembly. In addition, the journal was distributed through local and mili-
tary administrators affiliated with the Ankara Government. The Grand
National Assembly not only helped with the printing and distribution
processes, but also provided financial support to the journal. In other
words, the Ankara Government supported only Sebiliirresad, apart from
the official newspaper, Hakimiyet-i Milliye.”?

Sebiltirresad took care to work in harmony with the Ankara Govern-
ment in the days when it continued its publication life in Ankara. The
close cooperation between the intellectual circle of Sebiliirresad and the
Ankara Government, in general, was not just about facilitating the print-
ing and distribution of the journal. The preparation of the national an-
them, Istiklal Marsi, was one of the first examples of cooperation. On No-
vember 7, 1920, at the request of Erkan-1 Harbiye, it was announced in the
official newspaper of the Ankara Government, Hakimiyet-i Milliye, that a
national anthem competition would be held by the Ministry of Education,
in which the winner would be awarded. However, the national anthem
samples were not encouraging. After nearly three months, Minister of Ed-
ucation Hamdullah Subhi met with Mehmet Akif's close friend Balikesir

deputy Hasan Basri and stated that the competition would end with great

70 Esref Edib, "Muhasebe," 479.

71 Considering the War of Independence as a life-or-death war, ideological debates between
political and intellectual circles were put into the background. See. Kara, Istiklal Marsi,
77-78.

72 This situation caused controversy in the last stage of the War of Independence. After the
successful completion of the liberation struggle militarily, the ideological differences be-
gan to become clear again as the establishment discussions began to sprout. This situa-
tion, as expected, brought with it the questioning of the financial support that Sebiliir-
resad received from the Ankara government. ZC, vol.8, 517-519, 533.
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disappointment. According to Hamdullah Subhi —and Mustafa Kemal—
the only poet in Ankara who could write the national anthem competing
for the glory of the War of Independence was Mehmed Akif. Hamdullah
Subhi asked Hasan Basri to persuade Mehmed AKif to write the national
anthem. As a result of Hasan Basri's insistence, Mehmed Akif was con-
vinced and wrote the national anthem. Istiklal Marsi, published on the
pages of Hakimiyet-i Milliye and Sebiliirresad on February 17, 1921, was ac-
cepted on March 1 by Hamdullah Subhi reading it from the stand of the
Grand National Assembly.”3

Another example of the cooperation between the inner circle of Se-
biltirresad and the clique led by Mustafa Kemal was the capture of the
Indian spy Mustafa Sagir, who was working in favor of the British Secret
Intelligence Service. Mustafa Sagir, who came to Kastamonu from inebolu
in the last days of November 1920 and stayed there for a short time, went
to Ankara in the first week of December.”# Mustafa Sagir, who met with
the deputies of the Grand National Assembly, often visited the Taceddin
Dergahi, where the inner circle of Sebiliirresad was accommodated. Mus-
tafa Sagir used Taceddin Dergahi as his postal address. For this reason,
many letters came to the Lodge from India, Egypt, and Istanbul.”> He also
gave a letter to Esref Edib to use his personal connections to be sent to
Istanbul, saying it would be lost in the postal service. When Esref Edib
and Mehmed AKkif, who suspected the situation, opened the letter se-
cretly, they saw that only two lines were written. In the following days,
the suspicion increased when Mustafa Sagir thought the letter was sent,
and he gave Esref Edib his other letters. Esref Edib and Mehmed Akif
shared the interesting situation with their close friends Miinir, the Minis-
try of Foreign Affairs advisor, and Fatin. In their examination using chem-
ical water, invisible writings on the blank part of the letters were re-

vealed. They immediately reported the situation to the Minister of the

737C, vol.23, 296, 309, 311.
74 "Hind Hilafet Cemiyeti Murahhasiyla Miilakat," 466.
75 Esref Edib, Milli Miicadele Yillari, 110-111.
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Interior, Dr. Adnan.”¢ As a result of the investigation, when it was under-
stood that Mustafa Sagir prepared to assassinate Mustafa Kemal Pasha,
he was tried in the Istiklal Mahkemesi and executed on May 24, 1921.77

Another example of harmony between Sebiliirresad and the Ankara
Government developed against the alternative caliphate congress that
the British missions planned to undermine the legitimacy of the Ottoman
caliphate with their Arab allies in those days. On March 11, 1921, the edito-
rial titled "An Islamic Congress in Ankara" was published in Hakimiyet-i
Milliye with the signature of Matbuat Umum Miidliirii Hiiseyin Ragip.’8 In
the editorial, Ankara was portrayed as the center of the Muslim uprising
against the imperialist West. Following the editorial, a week later, the ar-
ticle, signed by Esref Edib, titled "Islamic Congress in Anatolia” was pub-
lished in the March 17 issue of the Hakimiyet-i Milliye.”® Esref Edib appre-
ciated the Ankara government's attempt at such a sacred work. In the
Sebiltirresad's next issue, Kirsehir deputy Miifid, who was in the intellec-
tual circle of the journal, gave open support to Hiiseyin Ragib's article and
emphasized that the call was important for Islamic solidarity.80

The support did not stay on the pages of Sebiliirresad; it was soon em-
bodied. Hiiseyin Ragib, appointed by the Ankara Government, met with
Esref Edib and offered to establish a commission affiliated with the Min-
istry of Sharia for the Great Islamic Congress. According to the plan, Re-
cep [Peker], Esref Edib, and Mehmed Akif would take part as members,
and Hasan Basri as the secretary in the commission headed by the Min-
istry of the Sharia, Mustafa Fehmi Efendi. With the commission's estab-
lishment, at the first meeting held on March 19, 1921, it was decided that
Mehmed Akif and Esref Edib would write the declaration in which the
commission would invite the representatives of the Muslim world to An-
kara. When completed, the declaration, which emphasized that the Mus-

lim world had to wake up and unite for liberation, was approved by the

76 [z, Yillarin Izi, 134-138.

77 "Anadolu: ingiliz Casusu Hindli Mustafa Sagir Ankara'da idam Olunuyor," 482.
78 Hiiseyin Ragib, "Ankara'da Bir islam Kongresi," 1.

79 Esref Edib, "Anadolu'da islam Kongresi," 1.

80 Miifid, "Anadolu'da Biiyiik islam Surasy," 473.
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commission, and it was decided to be forwarded to Mustafa Kemal Pasha
and handed over to Hiiseyin Ragib.81

Although the necessary preparedness was completed, the advance of
the Greek army towards the east of Anatolia interrupted all plans. In the
Battles of Kiitahya-Eskisehir that broke out at the beginning of July 1921,
the Turkish army suffered heavy losses and had to withdraw to Sakarya.
After the defeat, Ankara's security also became a matter of debate, and
the idea of moving the Grand National Assembly to Kayseri was started
to be voiced loudly. When the focus of the Ankara Government shifted to
the Battle of Sakarya, the Islamic Congress initiative, which was planned
to gather in Ankara, was postponed indefinitely.82

The advance of the Greek army in front of Sakarya, which attacked on
March 23, caused great concern about the future of the national struggle
in Ankara. After heated discussions, it was decided to evacuate Ankara
partially and move to Kayseri as a mandatory measure.83 Consequently,
the special papers of the Grand National Assembly were moved, and a
significant part of the deputies went to Kayseri. The inner circle of Se-
biliirresad also distributed tasks. It was decided that Esref Edib would go
to Kayseri to continue to publish the journal there so that the Muslims
would not fall into despair. Mehmed Akif would stay in Ankara and par-
ticipate in pan-Islamic propaganda activities behind the front with the
delegation of the Grand National Assembly.84

Esref Edib moved to Kayseri with Trabzon deputy Ali Stikri. There
was chaos in Kayseri due to the uncertainty caused by the Battle of Sa-
karya. According to Esref Edib, the belief among the local people that the
Turkish army could resist the Greek army was extremely low. Esref Edib,
together with Ali Siikrii, met with the notables of Kayseri, just as he did

81 Sarithan, Mehmet Akif, 171-172.

82 The declaration written by Esref Edib and Mehmed AKkif for this failed attempt was published
in the following issues of Sebiliirresad, the call was repeated, but it did not receive the
old support at a stage when the Ankara government's priorities in foreign policy began
to change. See Fergan, Mehmed Akif, 149; Fergan, Milli Miicadele Yillari, 100-101.

83 Sarthan, Kurtulus Savasi Giinliigi, vol.3, 621.

847C, vol.22, 170; Fergan, Mehmed Akif, 150.
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in Kastamonu. Mutasarrif Kemal [Gedele¢] emphasized that the Muslims
in Kayseri had confidence in Sebiliirresad and offered to publish a decla-
ration in order to dispel the pessimistic atmosphere and contribute to the
formation of an organized force behind the front. Esref Edib and Ali Stikrti
welcomed the proposal with great pleasure and immediately wrote a
declaration. The declaration signed by Sebiliirresad was printed in the
Kayseri Vilayet Matbaast and distributed through the military in Kayseri
and the surrounding regions. The declaration, which was also read in the
local government square, invited the Muslims to the sermon to be given
by the Trabzon deputy at the Kayseri Great Mosque.8>

After the declaration signed by Sebiliirresad went into circulation,
more than expected, people gathered at the Kayseri Great Mosque on the
announced day. Ali Stukrii stood on the podium of the mosque and gave
his famous sermon. Ali Siikri, in the sermon, dealt with many issues,
from the reasons for the Ottoman Empire's entry into World War I to the
Treaty of Sévres to the dangers awaiting Muslims. Ali Stikrii advised Mus-
lims to be united to get out of the dark days, and he emphasized that this
was a divine order by frequently referring to the verses from the Qur'an.
The sermon in the Great Mosque was published in the 490th issue of Se-
biliirresad with the title "Great and Holy Jihad of Anatolia." The issue was
sent to various provinces, districts, and army units in Anatolia through
local administrators affiliated with the Grand National Assembly.8¢

The pessimistic atmosphere dissipated in a short time, and it was fol-
lowed by the victory of the Turkish army in the Battle of Sakarya. When
the Greek army started to withdraw, and the danger was eliminated, the
civil servants and deputies who went to Kayseri started to return to An-
kara again. Esref Edib and Trabzon deputy Ali Siikri also ended their
propaganda activities in Kayseri and set out for Ankara to meet with the
journal's leader writer, Mehmed Akif.87

When Sebiliirresad started to publish again in Ankara after two and a

half months of break, the political and intellectual circles around the

85 Fergan, Milli Miicadele Yillari, 104-1009.
86 "Anadolu'nun Biiylik ve Mukaddes Cihady," 490.
87 Esref Edib, Mehmed Akif, 151.
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Grand National Assembly were busy thinking about the great offensive
that would lead the War of Independence to final victory. As part of the
preparations for the great offensive, the intellectual circle of Sebiliirresad
took active duties behind the front to raise and encourage the religious
feelings of the Turkish army. With the decision of the Grand National As-
sembly, the delegation was formed, headed by Ali Fuat [Cebesoy], to visit
all the army units on the Western Front. Mehmet Akif and Abdiilgafur
[Istin], the deputy of Karesi, who was in the intellectual circle of Sebiliir-
resad, were also in the delegation.88 The delegation fulfilled its duty by
visiting the army units on the Western Front for about a week.8°

The cooperation between Sebiliirresad and the Ankara Government
also had institutional dimensions. The most striking example of the col-
laboration coincided with the Great Offensive. On August 28, 1922, with
the proposal of the deputies who were known for their loyalty to Mustafa
Kemal, the Tedkikat ve Telifat-1 [slamiyye Heyeti affiliated with the Minis-
try of Sharia was established in order to compare the wisdom of Islam
with Western science and philosophy, and to examine the works of the
faith, science and economic life of Muslim peoples and to publish their
results.?0 The members of the Tedkikat ve Telifat-1 Islamiyye Heyeti con-
sisted of Sebiliirresad's intellectual circle, such as Omer Ferid, [zmirli {s-
mail Hakki, Mehmed Semseddin, and Mehmed Akif. Also, Egyptian pan-
Islamic activist Sheikh Abdelaziz Shawish, whose articles were published
in Sebiliirresad’s section titled "Esrar-1 Kuran," was appointed as the head
of the committee.?? Considerable opportunities were provided for the
Tedkikat ve Telifat-1 Islamiyye Heyeti to prepare original works by the
Grand National Assembly. In this context, books were brought from Istan-
bul, Egypt, and European cities, and a library belonging to the delegation
working as an Islamic academy was established. The works prepared by

the members of the delegation were published by the printing houses of

88 7C, vol.21, 437; ZC, vol.22, 170.

89 Cebesoy, Siyasi Hatiralar, 45-46.
90 ZC, vol.22, 395.
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the Ankara Government. The works prepared by the members of the del-
egation were as follows: Mehmed Semseddin [Giinaltay] 's Islam Tarihi ve
Felsefe-yi Ula, 1zmirli ismail Hakki's Yeni IIm-i Kelam, Ickinin Hayat-1
Beserde Actigi Rahneler written by Sheikh Abdelaziz Shawish and trans-
lated by Mehmed Akif, Omer Ferid's Mebadi-yi Felsefeden [Im-i Ahlak.

§ 3.3 Shattered Dreams and Returning to Istanbul, 1923

After the Great Offensive, different visions of the future began to sprout
among the intelligentsia. The Allied Powers were about to abandon the
Treaty of Sevres, and the Ankara Government was now beginning to be
recognized as an independent and sovereign power. In the new conjunc-
ture, what kind of political, economic, and social order would the Turks
establish by taking lessons from the recent past? These were the funda-
mental questions in the minds of the political and intellectual circles
around the Grand National Assembly.

In the new era, Sebiliirresad began to publish its thoughts about the
future directly and indirectly. In addition to articles written by Esref Edib,
the manuscript "Islam'da Teskilat-1 Siyasiyye" written in Malta by Said
Halim Pasha, who was murdered by an Armenian militant in Rome a
short time ago, and translated by Mehmed Akif was published.?? Said
Halim Pasha, who rejected the assumptions that Islam was fanatical, ar-
gued in this manuscript that the political and social structure should be
based on sharia, and interpreted hakimiyet-i milliye, which was the cen-
tral discourse of the War of Independence in Anatolia, as the rule of sha-
ria. While examining in detail the class struggles that shook European
states, Said Halim Pasha proposed a new model of state and society, tak-
ing into account the political and historical experiences of Islam.?3

By 1923, the political divide between the cliques within the Grand Na-

tional Assembly had grown. The coalition that organized the War of In-

92 Said Halim Pasa, "Islam'da Teskilat-1 Siyasiyye," 493.
93 Seyhun, Said Halim Paga; Diizdag, Said Halim Paga.
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dependence began to disintegrate with the victory of the Great Offen-
sive.94 The effect of the pamphlet titled Hilafet-i [slamiye ve Biiyiik Millet
Meclisi, which was published with the signature of Karahisar-1 Sahib dep-
uty Hoca Stikrii, who was in Sebiliirresad’s intellectual circle, in the first
days of January, was one of the most vivid examples of the situation. The
28-page short pamphlet, published in Ali Stikrti Matbaasi, was actually
written by Esref Edib.?> While questioning the relationship between the
caliphate and the Grand National Assembly in general terms, the pam-
phlet expressed some concerns. In this context, the pamphlet underlined
the political and religious authority of the caliph and objected to its limi-
tation with spiritual powers, just as Sebiliirresad’s intellectuals had ex-
pressed in Istanbul during the Armistice Period. In addition, it empha-
sized that the Grand National Assembly should be under the control of
the caliph.%

The pamphlet, published with the signature of Hoca Stkri, was
handed out in the Grand National Assembly by the political and intellec-
tual circle of Sebiliirresad. Interestingly, the pamphlet was circulated the
day after Mustafa Kemal left Ankara for his trip to Western Anatolia. The
situation was naturally met with suspicion by the Ankara Government.
Mustafa Kemal Pasha reacted harshly to the case at the press conference
he held with Istanbul journalists in [zmit and criticized the efforts of Hoca
Suikri and his friends to put the Grand National Assembly under the hi-
erarchical control of the caliph. He emphasized that now an independent
and new Turkish state was established and that the only representative
of the nation and country was the Grand National Assembly. He also un-
derlined that the Turkish state did not recognize any will through the As-
sembly, and it included the caliphate.?”

The pamphlet titled Hilafet-i Islamiyye ve Biiyiik Millet Meclisi, pub-

lished with the signature of Hoca Siikrii, was responded to with two pam-

94 Ziircher, Turkey, 167.
95 Kara, ed. Hilafet Risaleleri, vol. 6, 14.
96 Hoca Siikri, Hilafet-i Islamiyye ve Biiyiik Millet Meclisi.

97 Inan, ed. Gazi Mustafa Kemal Atatiirk'iin 1923 Eskisehir-Izmit Konusmalari.
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phlets by the political and intellectual circles around the Ankara Govern-
ment. The first was a compilation titled Hilafet ve Hakimiyet-i Milliye,8
which included thirty articles. The articles in the pamphlet written by
Ziya Gokalp, Falih Rifki [Atay], Celal Nuri [Ileri], Ahmet Emin, Hoca Rasif
Efendi, Ahmed Agaoglu and Yunus Nadi [Abalioglu]. The articles tried to
clarify the caliphate's legal status by explaining Islam's principles from
their own perspective. The second was the pamphlet titled Hakimiyet-i
Milliye ve Hilafet-i Islamiyye,’® signed by Antalya deputy Rasih, Mus dep-
uty Ilyas Sami, and Siirt deputy Halil Hulki, who also were members of
the ulama. Based on the concept of ijtihad, the pamphlet attempted to
prove that there was harmony between the institution of the caliphate
and national sovereignty. In this context, it claimed that the separation of
the caliphate from the sultanate by the decision of the Grand National As-
sembly on November 1, 1922, was in accordance with Islam.

Other political competitions also deepened the divergence. The de-
bates in the Grand National Assembly on the details of the Lausanne
Peace Conference with the Allied Powers further inflamed the rivalry be-
tween the cliques. The atmosphere was tense when Trabzon deputy Ali
Suikri, the leading name of the Second Group,199 said in the secret session
of the Assembly on March 5, 1923, that the victory won by the Turkish
army was wasted in Lausanne. Ali Siikri, blaming the official delegation
sent to Lausanne Peace Conference, claimed that their duties were over,
and his harsh words from the Grand National Assembly stand caused the
bridges between the Ankara Government and the opposition to be
thrown.101

The heated debates now gave way to violence. The disappearance of
Trabzon deputy Ali Siikrti on March 27, 1923, created a shock effect in An-
kara. After a very short time, it was revealed that Topal Osman killed Ali

Stikrii; however, no one believed that it was an accidental murder.102
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99 “Hakimiyet-i Milliye ve Hilafet-i Islamiyye,” in Hilafet Risaleleri, vol. 6.
100 Demirel, Birinci Meclis'te Ikinci Grup.

101 GCZ, vol.4, 36-40.

102 Demirel, Ali Stikrti Bey'in Tan Gazetesi.



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

When the Grand National Assembly went into crisis after the tragic news,
the election decision was made urgently. The inner circle of Sebiliirresad
also understood the message given by the murder of their close col-
leagues Ali Stikrii. The era was now over, and Esref Edib and Mehmed Akif
negotiated among themselves and agreed to leave Ankara.103

In the last days of April 1923, the inner circle of Sebiliirresad left An-
kara. The journal continued its publication life in Istanbul in May. In the
new era, the topics covered in the journal criticized the social reforms
that started to be implemented with the proclamation of the Turkish Re-
public. In a sense, the secular reform debates in the Second Constitutional
Era were returned. The sides were also the same. On the one hand, there
were Sebiliirresad’s intellectuals, who struggled against "immorality," and
on the other, there were secular intellectuals led by Ziya Gokalp. Rather
than targeting Mustafa Kemal directly, Sebiliirresad was in a polemic with

Ziya Gokalp and the intellectuals accompanying him.104

§ 3.4 Concluding Remarks

The chapter made visible the political and intellectual network that Se-
biliirresad established during the War of Independence. First, it located
the intellectual circle of Sebiltirresad within the anti-CUP political atmos-
phere after World War I. On the one hand, Sebiliirresad kept its distance
from the criticisms directed at the CUP; on the other hand, the journal
continued to fight against the nationalist and secular intellectuals within
the CUP, championed by Ziya Gokalp. However, the ideological competi-
tion did not last long. With the occupation of Istanbul, the chief concerns
of Sebiliirresad’s intellectual circle changed. The main agendas were con-
cerns about the future of the Ottoman Empire —and of course, the cali-
phate.

103 Esref Edib, Milli Miicadele Yillari, 112; Ersoy, Babam Mehmed Akif, 84.
104 “Ankara Haberleri: Ziya Gokalp ve Kafadarlari,” 222.
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After the occupation of Istanbul and especially Izmir, national re-
sistance movements broke out in various parts of Anatolia. The move-
ments, which were generally affiliated with the CUP, soon began to flour-
ish, giving up hope from the Istanbul Government. Sebiliirresad did not
hesitate to engage with the local resistance movements that would gather
under the umbrella of the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemiyeti.
The second occupation of Istanbul by the Allied Powers paved the way
for Sebiliirresad to embark on a new path. The inner circle of the journal
became an active part of the Grand National Assembly established in An-
kara with the special invitation of Mustafa Kemal Pasha. Sebiliirresad en-
deavored to expand the influence of the Ankara Government with its pan-
[slamist activism since then.

When the War of Independence, organized with the discourse of res-
cuing the caliphate, achieved victory with the Great Offensive and the
Lausanne Peace Treaty, the broad and flexible coalition around the Grand
National Assembly began to disintegrate. The main reason for the disin-
tegration was different visions of the future. Sebiliirresad’s intellectuals
tried to detail their perspectives with signed and unsigned articles. How-
ever, first, the harsh reaction to the pamphlet signed by Hoca Stkrt, in
which the unrest about the future of the caliphate was clearly expressed,
and then the murder of Ali Siikri, one of the leaders of the Second Group
caused Sebiltirresad to leave Ankara and move to Istanbul. In the new era,
the journal turned into opposition and began to criticize implicitly the

secular reforms that were put into effect by targeting Ziya Gokalp.
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4

Sermons as the Fortification of Spiritual Front and the

Cultivation of Religious Feelings

his chapter will examine three sermons given by Sebiliirresad’s in-
T tellectual circle at different stages of the War of Independence. The
chapter focuses on how the nationalist movement organized to rescue
the caliphate was fortified through sermons and how religious feelings
were cultivated. The sermons also reflect the limits of the discourses of
Sebiltirresad's political and intellectual circle, which are made visible in
the second chapter. For this reason, the sermons will be considered as
signifiers, and the concepts of the pan-Islamic mobilization in the War of
Independence will be shed light on.

First of all, the chapter focuses on the sermon given by Mehmed AKkif,
the leader writer of Sebiltirresad, at Balikesir Zagnos Pasha Mosque in
January 1920. It attempts to understand in which historical contexts
Mehmed Akif dealt with the political crisis that the Ottoman Empire was
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dragged into after World War I. In addition, this sermon will examine how
the link between the transnational Muslim mobilization that defended
the sovereignty of the Ottoman Empire and its caliphate and the nation-
alist resistance movement in Anatolia within the framework of Wilsoni-
anism and how the idea of jihad was reconceptualized in the context of
the War of Independence.

Second of all, the sermon given by Mehmed Akif in Kastamonu Nasrul-
lah Mosque at the end of 1920 will be discussed. The chapter questions at
what points this sermon, which was given at a time when the Grand Na-
tional Assembly was established in Ankara, differs from the sermon given
in Balikesir Zagnos Pasha Mosque at the beginning of the same year.
While the chapter explores how Mehmed Akif interpreted the dangers
that awaited Ottoman society with the Treaty of Sevres, it shows how the
daily experiences of Muslim societies living in the British and French col-
onies were presented. In addition, it attempts to understand what kind
of alliance Mehmed Akif proposed with the Bolsheviks.

Finally, the sermon given in Kayseri Great Mosque in September 1921
by Trabzon deputy Ali Siikrii, who was in the politico-intellectual net-
work of Sebiliirresad, will be focused on. This sermon coincided with a
period when the Turkish forces affiliated with the Ankara Government
retreated against the Greek army. The sermon will be handled in this con-
text, and how Ali Siikrii evaluated the post-WWI developments will be
discussed. This chapter explores the contexts in which the political, eco-
nomic, and social problems thought to be caused by the Treaty of Sevres
were addressed. Moreover, it sheds light on the relationship between
transnational pan-Islamic mobilization, Bolshevism, and the current re-

sistance movement in Anatolia.

§ 4.1 Balikesir Zagnos Pasha Mosque: The Fear of Being Colo-
nized
The inner circle of Sebiliirresad came to Balikesir in January 1920. To-

gether with the leaders of the resistance movement in the city, they is-
sued a statement and announced that Mehmed Akif would preach to the

62



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

Muslims at the Zagnos Pasha Mosque on Friday. The call was very popu-
lar. During the Friday prayer, the Zagnos Pasha Mosque was filled up and
even the congregation overflowed outside the Mosque.

After the Friday prayer, Sebiliirresad's leader writer, Mehmed AKif,
went up to the stand and read his poem titled "Ey Miisliiman!"! before
starting his sermon. In its most general lines, Mehmed Akif's poem em-
phasized that the success of the developed countries lay under their
unity. At the same time, he argued that the backward countries were
dragged into a disaster due to inertia and the inability to unite. According
to Mehmed Akif, the age they lived in was the age of society, and Muslims
could only achieve salvation with a society model fortified by ties of soli-
darity.2 In the continuation of the poem, the phenomenon was formulated
with the words "to move away from the community, to get away from
God." For Mehmed AKkif, societies with weak ties could not have a future
either; in fact, the societies were almost indistinguishable from animals.
In the last part of the poem, he invited all Muslims to claim their freedom
and to strive for it in a monolithic and harmonious way.

Mehmed AKkif started his sermon and explained the poem in detail us-
ing historical anecdotes as well as verses and hadiths. In the first part of
the sermon, the past was harshly questioned, and a great admiration for
the progress of the West was accompanied by sadness at the backward-
ness of the Muslims. Mehmed AKif first raised the question of why Mus-
lims ended up in this situation. While Western societies entered an age of
progress and revolution, Muslims were only passive spectators to all
these developments. Mehmed Akif complained that Muslims were indif-

ferent to worldly affairs as well as religious affairs. While the Muslim

1 This poem would later be included in Safahat's 7th book, Golgeler, with the title "Alinlar Ter-
lemeli."

2 This theme was one of the topics that Mehmed Akif frequently dealt with. According to
Mehmed Akif, individualism had collapsed, causing society frustration. The popular
value of the era was collectivism. Only societies that acted collectively could develop.
Collectivism was not only necessary for development but also for collaboration for lib-
eration. Mehmed Akif's poem titled "Cemaatten Uzaklasma," pointed to this matter with
the lines "Uzaklassan da imandan, cemaatten uzaklasma." Mehmed AKkif, "Cemaatten
Uzaklasma," 471.

63



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

world was in a deep sleep, Westerners were crossing the so-called im-
passable oceans and flying in the sky. There was a hidden admiration in
the examples given by Mehmed Akif regarding the West; it was impossi-
ble not to be fascinated by human's domination of nature. How had the
West achieved such impressive progress? According to Mehmed Akif, the
secret of the success of the Europeans, as he stated in his poem, lay in
their unity. Success was inevitable, as thousands and millions of people
worked day and night for the same goals. The monolith of the Western
world was due to their will to eliminate the necessities they were in. How-
ever, Muslims living in different parts of the world were either unable to
form unity against the necessities they faced or they were lazily indiffer-
ent.3

Later in the sermon, Mehmed AKkif sought to prove that the inertia of
Muslims was not permanent by resorting to historical anecdotes. It was
also presentin the history of the Muslims when they were more advanced
than the rest of the world. At this point, Mehmed AKkif cited the Islamic
Golden Age as an example of great longing. According to him, the religion
of Islam shone like an oil lamp in the darkest corners of the world almost
thousand three hundred years ago and had achieved twenty-five thou-
sand years of progress in twenty-five years. The success of the Muslims,
like that of the Westerners, resulted from their collaborative work.
Mehmed Akif described the claim with an example from the history of
Islam. Referring to the Prophet Muhammad's constant advice to tighten
the ranks, he underlined that the first Muslims' clothes were mainly worn
on their shoulders because the community that stood in line to pray was
as tight as possible. Mehmed Akif envied that even water did not leak
among the Muslims of that period and emphasized that the advice was

made to ensure unity among Muslims.*

3 “Mev'ize: Ustad-1 Muhterem Mehmed Akif Beyefendi'nin Karesi'de Zagnos Pasa Cami-i Seri-
fi'nde irad Buyurduklar: Mev'izenin Hulasas1.” 183-187.

4 Mehmed Akif's example of the Islamic Golden Age as a way to overcome the narrative of back-
wardness was a sample frequently preferred by the Sebiliirresad’s intellectuals. For in-

stance, Abdiilaziz Mecdi, among the journal's authors, also resorted to a similar path. By
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In Mehmed AKif's narrative of backwardness, the feeling of sadness
was often accompanied by anger against the older generations. "From the
day we were born, our fathers, mothers, teachers, politicians, poets, in-
tellectuals did not tell us anything that would give us hope for the future,"
he openly accused them. According to Mehmed Akif, saying that "Chil-
dren, work day and night so that this country can be saved. Work in a way
to close the distance between Europeans and Muslims," the older gener-
ations should have encouraged the youth to strive and struggle. However,
the opposite happened, and they raised the younger generations by con-
stantly sowing seeds of hopelessness. In doing so, they did not conform
to scripture either; because many verses in the Qur'an advised Muslims
to avoid hopelessness and laziness.>

After questioning the past with the perspective of backwardness,
Mehmed Akif focused on current problems and dealt with the danger of
colonization of Muslims after World War I with a sense of fear. The occu-
pation forces had reached the door of the Muslims and were ready to vi-
olate their honor and dignity. Mehmed Akif directly expressed his fear of
colonization by saying, "God forbid, the day we lose our right to life, we
will fall into such a disaster that under the domination of oppressors, we
are no different from animals, and they will treat us the same way we
treat our animals." A free life was everyone's right, but being right and
being justified were two different things. According to Mehmed Akif, if
Muslims thought they could attain a just life by relying on the humanity
of tyrannical states, they were wrong; unfortunately, this effort would
bring nothing but frustration.

After dealing with the fear of being colonized, Mehmed Akif said that
Muslims now entered a period of awakening and opened their eyes com-

pletely. The future was, therefore, full of hope. According to Mehmed AKkif,

abstracting the early stages of Islam, he put forward the concepts of coexistence and
solidarity, in parallel with collectivism, for salvation and progress. Abdiilaziz Mecdi, "in-

neme'l-Mii'minune Thvetiin 3," 452.

5 “Mev'ize: Ustad-1 Muhterem Mehmed Akif Beyefendi'nin Karesi'de Zagnos Pasa Cami-i Seri-

fi'nde irad Buyurduklar1 Mev'izenin Hulasas1.”
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Muslims struggled worldwide for their right to live. Because they under-
stood that if they could not gain their freedom, they would be in disgrace
and helpless until doomsday. They experienced that it was futile to beg
for mercy and justice from Europeans and to expect humanity.®

When Mehmed Akif said that Muslims entered a period of awakening,
he mainly referred to the Muslim mobilization in India that broke out af-
ter World War . Before the WWI, Britain had calmed the discontent of its
Muslim subjects in India by saying that it was not fighting against the Ot-
toman Caliphate. However, against the Ottoman Government under the
control of the Committee of Union and Progress.” Indian Muslims, relying
on these words, fought against the Ottoman Empire in the British army.8
However, World War I was over, and Britain contradicted the promises
made. The spread of various speculations about the Ottoman caliphate
and reign worried Indian Muslims. Leading Indian Muslims such as Aga
Khan, Sayyid Emir Ali, and Mushir Hosain Kidwai went to Paris and Lon-
don to express their concerns. The delegation met with British Foreign
Secretary Lord Curzon and presented their memorandum defending the
vitality of the Ottoman Empire within the framework of the Wilson Prin-
ciples.?

The occupation of Izmir was a turning point for the Indian Khilafat
Movement. In this period, when the belief in Wilsonianism was damaged,
they pointed out the inconsistencies between the promises of the Four-
teen Articles and the occupations.1? Indian Muslims emphasized their re-
ligious devotion and loyalty to the Ottoman Caliphate, underlining that
their religious feelings were offended. When the Muslim unrest in India
peaked, British Secretary of State for India Edwin Montagu stepped in. He

warned the British missions not to provoke the Muslims and stated that

6 Ibid.

7 Aydin, The Idea of the Muslim World: A Global Intellectual History, 116.

8 "Mukadderatimiz Hakkinda itilaf Matbuati: Post Republic," 417-418.

9 "Pek Mithim Muhtira-y1 Siyasiyye - Hindistan Miisliimanlari Tarafindan Ingiltere Hiikiimetine
Takdim Olunan Muhtira,” 392.

10 "L'Humanite: Tiirk Milletine Hiir Yasamak Hakki Verilmelidir," 417-418.
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otherwise, there was a possibility of repeating the Sepoy Rebellion of
1857.11

As a result of the efforts, the pro-Ottoman Khilafat Movement of In-
dian Muslims was successful, and the Ottoman Government was formally
invited to the Paris Peace Conference. This news, met with enthusiasm,
aroused hope among the intellectual circle of Sebiliirresad. In the articles
published anonymously due to the pressure of censorship, it was empha-
sized that an Islam-centered policy was followed at the Conference, often
relying on the support of the Muslim world and especially the Khilafat
Movement.12 In these days when the belief in Wilsonianism was revived,
it was believed that both the United States within the framework of Four-
teen Points and Britain under the pressure of Indian Muslims would
make an effort on the side of the Ottomans.13

Nevertheless, it did not turn out as expected. Expectations for the
Paris Peace Conference came soon to nothing. Both the members of the
Indian Khilafat Movement and British Secretary of State for India, Edwin
Montagu, made statements emphasizing that the peace treaty with the
Ottoman Empire was vital for the future of India.1* For example, in an in-
terview with the Times newspaper; Sayyid Emir Ali emphasized the need
for Britain to take into account its one hundred million Muslim subjects.15

Moreover, as rumors spread that the Ottoman Caliphate would come
under the control of the Allied powers, the statements of Muslims living
in different parts of the world, such as Afghanistan, India, Iran, Serbia,
England, and Africa, declared their loyalty to the Ottoman Caliphate,

which started in the post-WW]I, increased.1®¢ Not only transnational intel-

11 "New Journal: Devlet-i Aliyye ve Alem-i Islam," 419-420.

12 "Sulh Konferansinda Ne Yapacagiz?," 419-420; "Heyet-i Murahhasanin Vazifesi," 421-422.

13 "Ingiltere'nin Vaadleri," 423-424.

14 "Seyyid Emir Ali Hazretlerinin Bir Cevabi," 455; "Mister Edwin Montagu'nun Beyanati," 455.

15 "Seyyid Emir Ali Hazretlerinin Times'a Cevabi," 456.

16 "Asya-y1 Merkezi'de slam Hiikiimat-1 Miittehidesi," 396-397; "Miisliimanlik Vahdeti," 417-418;
"Londra'da Islam Kongresi," 447; "Sirbistan Miisliimanlarinin Mutelabaty," 451; "Haydar-
abad Konferans," 456.
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lectuals, but also Muslims living in Anatolia had similar concerns. For ex-
ample, leading Kurdish ulama and notables telegraphed to Sebiliirresad,
declaring their loyalty to the Ottoman Caliph in Istanbul, who was in dan-
ger of captivity.1”

The news that the religious and political powers of the caliph would
be limited and the Turks would be expelled from Istanbul triggered the
concern that the Ottoman Caliphate would end. Both Sebiltirresad intelli-
gentsia and transnational Muslim intellectuals did not remain indifferent
to these rumors. It was often reminded that there could be no caliphate
without a sultanate and that the caliph had not only spiritual but also po-
litical powers.18 India's leading Muslim intellectuals and British rulers
gave a memorandum to Prime Minister Lloyd George and demanded that
"the ruler with the largest number of Muslim subjects"” prevent interfer-
ence with Ottoman rule and the caliphate.1®

In light of these developments, Mehmed Akif underlined in the ser-
mon that there was no point in Muslims falling into despair. Mehmed Akif
emphasized that hopelessness in Islam was not only forbidden but also
meant not believing in God. According to him, at a time when Anatolia
was in danger of being invaded, no Muslim had the right to take a back
seat. Against the invasion, men, women, children, young and old, every-
one had to join the jihad, which was also a religious obligation.2°

In the last part of the sermon, Mehmed Akif glorified the nationalist
resistance movement in Balikesir and made important recommendations
for its development. First of all, he underlined that jihad was only to de-

fend Islam and homeland. He emphasized that it was necessary to elimi-

17 "Kiirdistan Mesayih, Ulema, Umera, ve Riiesasinin Mithim Bir Telgrafi - Sebiliirresad Mec-

mua-y1 Islamiyyesine," 457.

18 "Kuvve-i Siyasiyyeden Mahrum Hilafet Olmaz," 455; "Simali Afrika Miisliimanlari ve Merkez-

i Hilafet," 456; "Siileyman el-Baruni Hazretlerinin Diivel-i itilafiyye Miimessilerine Mu-
htirasy," 457.

19 "Mukadderatimiz Hakkinda Miihim Bir Muhtira," 457; "Iki Mithim Mektub," 457.
20 “Mev'ize: Ustad-1 Muhterem Mehmed Akif Beyefendi'nin Karesi'de Zagnos Paga Cami-i Seri-

fi'nde irad Buyurduklar1 Mev'izenin Hulasas1.”
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nate separatist ideas such as sectarianism, utilitarianism, and party poli-
tics.21 He advised the community not to cause events that could harm the
unity among Muslims. If Muslims wanted to live freely, they had to avoid
even the smallest words or even the most trivial acts that could cause di-
vision. Mehmed Akif concluded the sermon by emphasizing that Muslims
should work hand in hand and that unity was necessary not only for the

world but also for the hereafter.22

§ 4.2 Kastamonu Nasrullah Mosque: Bolshevik & Islamic Alli-
ance Against the Imperialist-Capitalist West

With Mehmed AKkif's arrival in Kastamonu, the inner circle of Sebilir-
resad held meetings with the public and the city's notables. Thanks to
these meetings, Hamdi [Celen] and Hiisnii [A¢iks6z], the co-owners of the
Acikséz published in Kastamonu, established close cooperation with
Mehmed AKkif and Esref Edib. Upon Hamdi Bey's proposal, Mehmed Akif
agreed to preach at the Nasrullah Mosque. Just like in Balikesir, the an-

nouncement was published in local newspapers. It was popularized by

21 While underlining the concept of tawhid in the sermon, Mehmed Akif called on Muslims to
act in solidarity and together. The response to this call was the Anadolu ve Rumeli
Miidafaa-y1 Hukuk Cemiyeti. Therefore, Mehmed Akif was promoting the public to come
together under the umbrella of Society. "Hukuk-1 Milliyyenin Miidafaa ve Muhafazasi
icin Milletin Kelime-yi Vahide Etrafinda Toplanmasi!," 444.

22 Mehmed AKkif's sermon at the Zagnos Pasha Mosque became popular after it was circulated.
The issue of Sebiliirresad was soon sold out. A reader's letter sent to the journal two
years later, in February 1921, described the impact of the sermon in Balikesir and the
surrounding regions. The sermon created a hopeful atmosphere in Balikesir at the be-
ginning of 1920 and cemented the Muslims' faith in salvation. However, the Greek occu-
pation dispersed the atmosphere. In his letter, the reader conveyed the experience of
the Greek occupation in Balikesir to other readers in Anatolia through the journal, de-
scribing the violence and looting. Criticizing the Muslims' lack of resistance, the reader
complained that they were treated like animals under the Greek occupation. Finally, the
reader, who stated that they were watching the way of the forces sent by Mustafa Kemal
Pasha, ended the letter by praying for the salvation of the Muslims in Anatolia. "Pek
Miitehassiri Bulundugumuz Sebiliirresad Ceride-i Miibarekesine", 469.
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reading aloud in public spheres such as mosques and coffee houses. How-
ever, all these propaganda efforts did not create the expected interest,
and the situation would even cause Mehmed Akif to lament the indiffer-
ence of the Muslims on the day of the sermon.

Unlike his famous sermon at the Balikesir Zagnos Pasha Mosque
about nine months ago, Mehmed Akif started his sermon this time with
great anger against the European states. Undoubtedly, the underlying
reason for this was the absolute occupation of Istanbul and the capture
of the Ottoman Caliphate. Mehmed AKkif first started by making self-criti-
cism. He stated that he was skeptical of the verses in the Qur'an advising
not to trust foreigners by saying, "l wonder if foreign nations were not
treated a bit harshly, was it not necessary to be more merciful about non-
Muslim societies?" However, he confessed that he came to his senses
when he witnessed the helpless people that the Europeans had enslaved
and dominated. Westerners had a great grudge and hatred toward all
backward people, especially Muslims. In short, the Western world, unfor-
tunately, could not show the progress it showed in civilization and indus-
try in humanity. From the self-criticism, Akif concluded that Muslims
should be cautious in their mutual relations with Europeans and that
Muslims should use the Europeans' sciences, but they should not believe
them.23

Mehmed Akif began to exemplify his anger towards the Europeans
with what he witnessed in Berlin, where he went on the assignment of
the Teskilat-1 Mahsusa. During World War I, German intellectuals asked
with displeasure their political rulers, how did a civilized nation like the
Germans allied with savages like the Muslims? Through the Ottoman
counterpart, the German Government asked transnational Muslim intel-
lectuals, including Mehmed Akif, to remove this prejudice. The work of
Muslim intellectuals did not yield any benefit, unfortunately. According
to Mehmed AKkif, the reason for the failure was the deep-rooted bigotry of

23 Mehmed AKkif, “Nasrullah Kiirstisiinde,” 249-261.
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the Germans. In summary, Akif generalized this example, emphasizing
that the West was bigoted and the Muslim world was more tolerant.24

Explaining the backwardness of Muslims with laziness in the follow-
ing parts of the sermon, Mehmed Akif argued that backwardness drags
Muslim societies into inertia, fanaticism, and immorality. He expressed
without hesitation that he felt great shame and guilt from the situation as
a Muslim intellectual. The Ottomans once dominated three large conti-
nents, even turning the Mediterranean and the Black Sea into an inland
lake. They gathered the subjects from different societies around the Ot-
toman Caliphate and provided a strong unity. According to Mehmed AKkif,
Europeans disrupted the social harmony of the Ottoman Empire by sup-
porting separatist nationalists. The Ottoman Empire, which could not re-
spond to these interventions from the European states and could not pro-
tect its imperial integrity, inevitably became weaker.2>

According to Mehmed AKkif, the story of backwardness lay behind the
destruction experienced after World War I. At this point, the Europeans
prevented the Ottomans from living in even the smallest part of Asia.
Later in his sermon, Akif emphasized that the Westerners, especially Brit-
ain Empire, wished the Ottomans to be destroyed. Before World War |,
the British did not keep their promises to their Muslim subjects in vari-
ous parts of the world, which triggered unrest in Muslim societies.2¢ For
example, revolts broke out one after another in Egypt and India. Accord-
ing to Mehmed AKkif, the reason for this unrest was the future problem
faced by the Ottoman Caliphate. Mehmed Akif emphasized that the Otto-
mans were the last independent Muslim country and underlined that the

Ottoman Caliphate was a source of assurance against the ehl-i Salib.

was often criticized by transnational Muslim intellectuals and British Secretary of State
for India, Edwin Montagu. Reminding the objections of the Indians, Montagu asked the
British Government if you were determined to take Istanbul from the Turks, then why
did you bring the Indians into the War? "Tiirkler Aleyhinde Heyecan," 461.
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Therefore, the main enmity of the British was against the Ottoman Em-
pire, which held the caliphate and was the center of attraction for Muslim
societies.2”

At this point, Mehmed AKkif placed the Treaty of Sevres in the context
he described above. According to him, the Treaty of Sévres was the final
stage of the historical Crusades. The leading intellectuals of Ottoman so-
ciety knew very well that the situation was dire; however, Ottoman sub-
jects were unaware of anything. The idea was that after losing a piece of
land that could be considered insignificant in society, everything would
return to normal. It was widely believed that Rumelia, Istanbul, Anatolia,
and Syria would still be under Ottoman rule. According to Akif's descrip-
tion, that is, after some insignificant concessions, daily life would eventu-
ally return to normal, farmers would deal with their farms, ulama return
to the madrasah, and merchants would engage in trade.?8

Mehmed Akif devoted a more significant part of the sermon to de-
scribing, in general terms, how the Treaty of Sévres would affect the Ot-
toman Empire and society if implemented. First of all, the peace condi-
tions offered by the ehl-i Salib gave neither the right to life nor the
opportunity to live in the world for the Ottomans. The powers of the Ot-
toman Caliphate would be limited, and the Ottoman Empire would lose a
large part of its lands and would not be able to host soldiers in Anatolia.2?

The effects of the Treaty of Sevres would not only be observed at the
state level but would also profoundly affect the everyday life of the soci-
ety. Mehmed Akif detailed the articles of the Treaty and explained the
fundamental changes that will be experienced in economic life in an eve-
ryday language. First of all, he emphasized that since the Ottoman budget
would be prepared by a commission consisting of these states, the taxes
to be paid by the Muslim subjects would be used for the development of
the Armenian, Greek, and Jewish communities. He underlined that the
children of non-Muslims will be educated in modern schools that will be

opened with the money of Muslims. In other words, while the children of

med AKif, “Nasrullah Kiirstistinde.”
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non-Muslims would be qualified professionals, Muslim children would
only be laborers. According to AKkif, this was not unrealistic because that
is how the British acted in Egypt and India. Muslims faced inhumane
practices and were deprived of fundamental rights such as education,
health, and shelter. Mehmed Akif was worried that Muslims in Anatolia
would be treated similarly.30

Mehmed Akif claimed that Armenians, Greeks, and Jews would also
benefit from the privileges given to the citizens of European states within
the scope of the capitulations with the implementation of the Treaty of
Sevres. Put differently, Muslims would work themselves to death, but
non-Muslims would end up with all the money.3! In addition, since a com-
mission consisting of representatives of the Allied Powers would deter-
mine the customs policies of the Ottoman Empire, the Muslim merchants
in Anatolia would inevitably be adversely affected. Mehmed Akif tried to
embody foresight. For instance, since the products coming from abroad
would cost less than the agricultural goods produced within the country,
domestic agriculture would not be encouraged, and Muslim farmers
would go bankrupt. However, just like the Europeans did, it was neces-
sary to stand behind the domestic manufacturer by imposing high cus-
toms duties on imported products. Similarly, the local producers would
be miserable and devastated, as the Ottomans had no savings on customs
duty.32

Mehmed Akif continued the sermon by stating that the British had
applied two important powers to implement the Treaty of Sévres, which

had such harsh conditions. The first of these was the Greek army and the

30 [bid.

31 Sebiliirresad intellectuals frequently dealt with the portrait drawn above, emphasizing that
Muslims were in danger of enslavement. In this depiction, non-Muslims living in Anato-
lia were portrayed as masters and Muslims as slaves. Undoubtedly, this depiction was
made to encourage Muslims to participate in pan-Islamic mobilization. "Ey Miisliiman-
lar, Uyaniniz, Harekete Geliniz!," 471.

32 Mehmed AKif, “Nasrullah Kiirsiisiinde.”
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gangs.33 Emphasizing that these forces, which strengthened with the help
of money and weapons, would carry out massacres among Muslims,
Mehmed Akif underlined that as a form of defense, it was a religious re-
quirement for Muslims not to show kindness towards those who were
not from their religion. The second supported by the British was the sep-
aratist forces among the Muslims. He stated that the British intended to
massacre Muslims, thanks to the local people they found by giving money
or deceiving them. Mehmed Akif, feeling a great shame, warned the com-
munity to be vigilant.34

In the continuation of the sermon, Mehmed Akif detailed the gloomy
future that awaited Muslims if they remained indifferent to the occupa-
tion by giving examples from the everyday lives of societies living under
the captivity of Europeans. Mehmed Akif asked the community, did you
know what poor Asia suffered at the hands of that enemy, and began to
talk at length about the inequalities that Indian Muslims faced in every-
day life. He stated that the natives and the British lived in different neigh-
borhoods in India, were treated in different hospitals, traveled in differ-
ent trains, and underlined that the taxes paid by the Indians living in
hunger and misery were used for the benefit of the British. Mehmed Akif
emphasized that the British treated Indians like animals.35

The French did to Muslims in Algeria, Tunisia, and Morocco, similar
to the inhuman treatment of the British towards the Indians. Mehmed
Akif said that while the French did not take any tax from Jews and Chris-
tians, they took heavy taxes from Muslims. Under the tax burden, Mus-
lims were desperately forced to sell their lands and animals to non-Mus-
lims. Although Muslims paid their taxes despite hardship, they were not

allowed to participate in local governments and were not even voting in

33 In this context, the news of the occupied regions by the Greek army were frequently carried
over to the pages of Sebiliirresad. The journal attached great importance to the news
that the Greeks were planning to burn down the villages where the Muslims lived and
to the readers' letters from occupied regions. "Garb Cebhesi'nde Vaziyet-i Harbiyye,"
465; "Ehl-i Salib Mezalimi," 472.

34 Mehmed AKif, “Nasrullah Kiirsiistinde.”

35 [bid.
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many places. Mehmed AKif stated that there was no justice mechanism to
protect themselves against the injustices faced by Muslims. After describ-
ing in detail the inequalities that societies living under the captivity of
Europeans face in everyday life, Mehmed Akif warned the community by
saying, "Here we must open our eyes in order to come to the aid of our
poor co-religionists, or at least not fall into the same disaster."36

After describing in detail how the Treaty of Sevres would change the
lives of Muslims in a pessimistic way, Mehmed Akif talked about promis-
ing developments for the future and tried to arouse the religious feelings
of the Muslims. He cited the resistance in Kars as an example, saying, "Our
mujahids began to tear the 'rag' of the Treaty of Sevres, which was ar-
ranged to destroy us, in Eastern Anatolia." The Muslims in Kars had wit-
nessed what an enemy invasion meant. First of all, they prevented the
separation between them, then they managed to plant the Islamic flag in
the fortified Kars Castle by fighting in an organized manner and defeated
the Armenian forces supported by Britain.3” Therefore, it was inevitable
that a similar result would be achieved when similar perseverance and
persistence were demonstrated in Western Anatolia.38

According to Mehmed AKkif, the conditions changed, and the gloomy
days were about to pass. Mehmed AKkif said that today's world was not
the old world anymore and emphasized two serious dangers facing the
Allied Powers. The first was the "Islamic danger." There was great dissat-
isfaction, especially among the Muslims living under British domination.
The promises made by the British to the Muslims during World War I
turned out to be empty. Discussions about the Ottoman Caliphate and the
occupation of Anatolia, as well as Istanbul, triggered great unrest, espe-
cially in India. Mehmed Akif underlined that there was a great awakening

in almost every part of the East.3?

36 [bid.

37 "[slam'a Biiyiik Bir Miijjde - O Zalim Sulh Muahedesi Allah'in inayetiyle Sark Tarafindan
Yirtildy," 465.

38 Mehmed AKkif, “Nasrullah Kiirsiistinde.”

39 Ibid.

75



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

By the "Islamic danger," Mehmed Akif meant the Muslim mobilization
in India, which defended the Ottoman sovereignty and right to life within
the framework of Wilsonianism but became increasingly radical because
their demands were not met. The European press was also aware of the
danger. For example, according to what Sebiliirresad quoted from Daily
Telegraph, it was emphasized that unrest would increase in India unless
Ottoman sovereignty was ensured.4? In addition, it was pointed out that
Britain's dominance in the Muslim world, as "the largest Islamic empire
in the world,” was in jeopardy.*!

The danger was not limited to the concerns of Indian Muslims. The
Ankara Government, on the one hand, wanted to take precautions against
the Islamic Congress to be held in Mecca*? by Britain's Arab allies to neu-
tralize the Ottoman Caliphate. It, on the other, sought to consolidate its
legitimacy by gathering representatives of transnational Muslim mobili-
zation in Ankara. As explained in detail in the second chapter, when the
idea of organizing an Islamic Congress in Anatolia came to the fore, Esref
Edib, the owner of Sebiliirresad, and Kirsehir deputy Miifid, one of the
authors of the journal, supported the idea of convening an Islamic Con-
gress with the words that nearly half a billion great Muslim nation was
devoted to Anatolia with all their heart and soul.*3

Mehmed Akif continued the sermon by emphasizing that the second
danger was a "Bolshevik danger" against the ehl-i Salib. Mehmet Akif de-
fined Bolshevism as a weapon aimed directly at the heart of Europe. The
class struggle between the bourgeoisie and the proletariat peaked, espe-
cially during World War I. When the Bolshevik movement targeted the

40 "Daily Telegraph: Tiirk Mesele-yi Mudilasi," 459.

#1 "Daily Telegraph: istanbul Meselesinde ingiltere'nin Mesuliyeti," 459.

42 Egref Edib, "Mekke'de Ingiliz Kongresi," 481.

43 In the same issue, the speech on the Islamic world written by Mustafa Kemal a year ago was
reprinted. Mustafa Kemal drew attention to the fact that the Ottoman Caliphate, which
had been standing in Istanbul for 1300 years, was under occupation and underlined that
the nationalist movement in Anatolia was also fighting for the liberation of the Islamic
world. "Alem-i islam'a Beyanname," 472; Esref Edib, "Anadolu'da islam Kongresi -
Hiiseyin Ragib Beyefendi'ye," 472; Kirsehir mebusu Miifid, "Anadolu'da Biiyiik islam
Surasy," 473.
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wealth of the Tsarist regime and the Russian bourgeoisie, it created a
domino effect and spread to Europe. Now, many people in the Western
world began to question the legitimacy of their governments, which
made them fight by pushing them to the front, and the legitimacy of the
rich classes that increased their wealth. Mehmed Akif stated that Euro-
pean socialists were saying for years that European civilization began to
rot from within and would be destroyed soon.*4

Mehmed Akif, while considering Bolshevism as a threat to the future
of European governments, saw it as an opportunity to be taken advantage
of the Muslim world.*> According to him, there were no reasons for the
emergence of Bolshevism in the Ottoman Empire, as finance capital had
not developed. The distinction between capitalists and working classes
had not yet become apparent. Moreover, the highest degree of the max-
ims that the Bolsheviks and all socialists adopted were already present
in Islam. Therefore, Muslims did not need to be afraid of Bolshevism, nor
did they need to be Bolsheviks. Mehmed Akif argued that an alliance
based on mutual interest with the Bolsheviks was possible with the strat-
egy of becoming friends with the enemy of the enemy. The oppressed na-

tions, especially the Muslims subjected to inhumane treatment, had to act

4 Mehmed AKif, “Nasrullah Kiirsiisiinde.”

45 Sebiliirresad intellectuals considered Bolshevism for a long time as a sedition that divided
Muslims. "Rusya'da Harekat-1 islamiyye," 396-397. They even stated that Lenin saw pan-
Islamism as the only obstacle to the spread of Bolshevism to India. Omer Riza,
"Inkilabat-1 Hazira Karsisinda Alem-i [slam," 414-415. At times, they accused Lenin of un-
justly spilling the blood of the rich. Abdiilaziz Mecdi, "Inneme'l-Mii'minune fhvetiin,"
450. However, when the Peace Conference in Paris ended in great disappointment, Mus-
lim intellectuals gave up hope in Wilsonianism and began to sympathize with Bolshe-
vism. First, they distanced themselves from prejudices about Bolshevism. "Bolsevizm
ve Islamiyet," 459; "Bolseviklik ve islamiyet," 461. They defended the alliance with the
Bolsheviks in the following period for the victory. They considered the Congress of the
Peoples of the East in Baku as an opportunity in this sense. Esref Edib, "Sark illeri Ku-
rultay1 Murahhaslariyla Miilakat," 464, 465.
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together with the Bolsheviks to overthrow the damned institutions of op-
pression. According to him, the benefits such an alliance would bring to
the oppressed Muslim societies around the world were undeniable.®

At the end of the sermon, Mehmed Akif once again drew attention to
the current danger by telling the community that what they wanted from
Muslims today was directly their life, their religion, and their caliphate.
He emphasized that the collapse of the Ottoman Empire and the caliphate
would deeply shake the entire Muslim world. He underlined the necessity
of unity by referring to some verses and hadiths.#” Otherwise, he said,
referring to the Qur'an, that all the opportunities that Muslims had would
be taken away from them. Emphasizing that perseverance was essential
for victory, he said it was a divine order for societies to be united for their
independence and liberation from condemnation. Finally, he concluded
the sermon by inviting the entire community to jihad in the way of God

to rescue the Ottoman Caliphate.*8

46 Mehmed AKif, “Nasrullah Kiirsiisiinde.”

47 Mehmed AKif, in the sermon at the Zagnos Pasha Mosque, called on the community to unite
under the umbrella of the Anadolu ve Rumeli Miidafaa-y1 Hukuk Cemiyeti. In Kastamonu,
he directly pointed to the Grand National Assembly established in Ankara. In their writ-
ings, Sebiliirresad’s intellectual circle pointed to the Grand National Assembly as the
only power center for tawhid. Karahisar-1 Sahib Mebusu Hoca Siikrii Efendi, "Nur-1ilahi
Soéner mi?," 476. Considering the Grand National Assembly and the early periods of Is-
lamic history, they described it as the assembly that most valued Islam in the Ottoman
constitutional experience. Nasuhi Dede [Hasan Basri], "Ey Miisliimanlar, Esir Kardesle-
rinizi Disiinlintiz!," 472; Pir-i Fani [Hiiseyin Kazim Kadri], "Bliytik Millet Meclisi'nde:
Insaallah!," 475. They even described the Grand National Assembly as an assembly de-
termined to revive Islam. Esref Edib, "Ser'iyye Vekaletinin Beyannamesi Miinasebetiyle,"
480.

48 Mehmed AKkif's sermon at the Nasrullah Mosque made quite an impression in Anatolia. For
example, when Sebiliirresad moved to Ankara, two hodja from Maras, who came to the
bureau of the Sebiliirresad across from the Hiirriyet Oteli, reported that in Maras and
Ayintab, the issue containing the sermon was circulated from hand to hand and it was
read in mosques. They were impressed by the sermon and stated that they had joined
the jihad. Esref Edib, "Maras ve Ayintablilarin Kahramanliklari," 467. The issue was sold
out in a very short time, and Sebiliirresad was reprinted three times and put into circu-

78



SEBILURRESAD, CALIPHATE, AND ISLAMIC POLITICAL THOUGHT

§ 4.3 Kayseri Great Mosque: The Holy Jihad of Anatolia

The advance of the Greek army to the front of Sakarya brought the idea
of moving the Grand National Assembly to Kayseri among the deputies in
Ankara. After heated debates, most deputies desperately moved to Kay-
seri. During the period, the inner circle of Sebiltirresad also undertook
tasks within themselves. Accordingly, Esref Edib would go to Kayseri with
Ali Stikrii Bey, and Mehmed Akif would stay in Ankara and participate in
the propaganda work of the Heyet-i Irsadiyye behind the front.

Esref Edib moved towards Kayseri with Trabzon deputy Ali Sikrt.
When they arrived in Kayseri, they encountered a rather pessimistic
view. The belief that the Turkish army could resist the Greek army in Sa-
karya was extremely low. Esref Edib and Ali Siikri, just like Esref Edib did
in Kastamonu, met with the notables of the city and convinced them that
it was necessary to both disperse the hopeless atmosphere and encour-
age the Muslims to organize. After these meetings, they issued a state-
ment and invited Muslims to the Kayseri Great Mosque.

When Friday came, a larger-than-expected congregation gathered at
the Kayseri Great Mosque. After the prayer, Ali Siikrii Bey took the pulpit
and started to give his famous sermon. First, he explained under which
conditions the Ottoman Government signed the Armistice of Mudros. The
Ottoman Empire, defeated in World War I, had not yet exhausted its last
bullet and was convinced to sign the Armistice after Woodrow Wilson
and Lloyd George's public statements and commitments that left no room
for doubt. In his declaration, known as the Fourteen Points, American
President Woodrow Wilson declared that every nation had the right to
life. Accordingly, the sovereignty of the Ottoman Empire in the regions
inhabited by the Turks was officially recognized. Likewise, British Prime

lation. Siikiir, "Rica ve Ihtarat," 467. In some regions, local administrators and army com-
manders affiliated with the Ankara Government took the initiative and reprinted it with
their own means. For example, Al Jazeera Commander Nihad Pasha telegraphed
Mehmed Akif that he had multiplied and circulated the sermon in Diyarbakir Printing
House. Esref Edib, "Ummet-i islamiyyenin Takip Edecegi Tarik-i ictimai, Ancak Kendi
Medeniyet-i Islamiyyemizdir" 468.
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Minister Lloyd George committed to his Muslim subjects, especially in In-
dia and Egypt, that they were at war with the Ottoman Government, al-
lied with Germany, and had no intention of removing the Ottoman Cali-
phate and Sultanate from Istanbul. The Ottoman Government agreed to
sign the Armistice of Mudros based on the hope and confidence given by
these and many similar open statements.*?

Ali Siikrii made a self-criticism and sadly said that it was later under-
stood that this was a deception. He stated that after the signing of the
Armistice of Mudros, the Allied Powers and especially Britain started a
big lie campaign. On the one hand, it was discussed whether the Ottoman
Empire's participation in World War I was justified; on the other, the le-
gitimacy of many institutions, especially the Ottoman Caliphate, was
questioned. At this point, Ali Siikrii mentioned that the Ottoman Govern-
ment, which signed the Armistice of Mudros, forced the Allied Powers to
comply with the terms of the Treaty and even achieved a partial success.
This effort did not extend the life of the Government in Istanbul. The Al-
lied Powers had put into effect a comprehensive extermination plan
against the Turks and overthrew the Government. Instead of the over-
thrown Government, politicians who were not initially under the control
of the Allied Powers but with weak character were brought to power. Ali
Stikrii emphasized that in this period full of disappointment and uncer-
tainty, Istanbul was occupied, Mosul was separated from the Ottoman
Empire, and the explicit provisions of the Armistice of Mudros began to
be violated.>?

Ali Siikrii stated that in this period, which he described as an infa-
mous interregnum, two major currents emerged in Istanbul and Anatolia.
The first advocated complete surrender to the Allied Powers. Ali Siikrii
portrayed the representatives of this tendency by cursing them as ex-
tremist Westerners who regretted their birth as Muslims and Turks and
politicians who sold their consciences to the enemy. The second, how-

ever, did not compromise on their right to life and stated that they would

ikri, “Anadolu'nun Biiyiik ve Mukaddes Cihadi,” 233-247.
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risk death if necessary for a free and independent life. Ali Stikrii honored
the latter, which insisted on the right to life and Turks' independence and
portrayed it as genuine and brave Muslims. According to Ali Stukri, the
second tendency was the majority of the nation.51

Nevertheless, the material and moral destruction brought by the long
war years and the confusion created by the post-war political atmos-
phere made society immobile. The representatives of the first tendency,
which turned this conjuncture into an opportunity, had come to power in
I[stanbul and tried to get the nation to accept the Treaty of Sevres, which
Ali Stikrii described as a death sentence, and which the Allied Powers or-
ganized under the name of a so-called peace treaty. In the continuation of
the sermon, Ali Siikrii began to expose the representatives of the former
inclination, which he described as soulless, dishonorable, and devoid of
national feeling. He stated that they were organized under the name of
the Ingiliz Muhipleri Cemiyeti and that they were trying to expand their
sphere of influence by opening branches of the society in various parts of
Anatolia. Ali Stikrii read a newspaper clipping from Alemdar and targeted
an event held in Istanbul. He read the speeches of Said Molla and Mehmet
Ali, who were the leading members of the Ingiliz Muhipleri Cemiyeti. Ali
Suikrii emphasized that these speeches were warmly and sincerely ap-
plauded and underlined that they were aware of every detail of the Treaty
of Sévres, which was denominated as the death sentence.52

In the continuation of the sermon, Ali Siikrii stated that the Treaty of
Sevres was prepared under the hegemony of Britain. Therefore it was
also known as the "Lord Curzon Treaty." He emphasized that even the
right to a humane life was not left to the Turks after their homeland and
independence were taken from them with the Treaty. Ali Siikrii ques-
tioned why the right to life of the Ottomans was not recognized. However,
many states' right to life and independence, which had entered World

War I with the Ottoman Empire and were defeated, were recognized. Ac-
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cording to Ali Stikrt, British policy's goal was to destroy the Ottoman Em-
pire since it was a center of attraction for the hundreds of millions of Mus-
lims who lived under the British colony. However, Britain did not rule the
Muslim people fairly, and some tricks kept them in captivity. Ali Siikri
emphasized that the Ottoman Caliphate threatened Britain's imperial
policy for this reason.>3

Ali Stikrii began to explain one by one how the Treaty of Sévres, which
he persistently described as a death sentence, would affect the Ottomans.
First of all, he underlined that if the Treaty were implemented, a very
small piece of land in Anatolia would be left to the Ottomans, but that
they would not be allowed to live as a free nation, an independent state,
or even to form a government. In other words, the Ottomans were clearly
prohibited from being an independent Islamic state. According to Ali
Suikri, Islam's future was impossible unless an independent Islamic gov-
ernment was established. In addition, he stated that in reforming the le-
gal system and making laws, all the authority would be in the hands of an
international commission, which did not include the Ottomans. Put dif-
ferently, the Ottoman courts would not work according to sharia princi-
ples but according to the laws that foreigners deem appropriate. In addi-
tion, the political and spiritual authority of the Ottoman Caliphate over
the Muslim world would be ended. Ali Siikrii turned to the community
and asked, "Is the future of Islam and the Ottoman Caliphate possible un-
der these conditions?">4

Immediately after, Ali Siikrii began to interpret how everyday life
would be affected by the implementation of the Treaty of Sevres. He
stated that since the Ottoman finances would be under the control of for-
eigners, the Turks would work like slaves. He emphasized that the for-

eigners would receive the reward for the efforts of the Turks and spend

53 |bid.

54 The intellectual circle of Sebiliirresad often emphasized in their writings that the caliphate
and Islam were in danger. They underlined that the primary purpose of the nationalist
movement in Anatolia was to rescue the Ottoman Caliphate, under the captivity of the
Allied Powers, and not to hang bells on the minarets and not to let the Qur'an crawl on
the ground. Hoca Stikrii Efendi, "Ve'l-Akibetii'l-Miittekin," 489.
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it as they wished. Ali Siikrii warned the congregation and said that if they
lost the War of Independence, they would be the slave of Peter and
Christo. Thanks to the Treaty, the capitulations previously enjoyed only
by Europeans would now benefit the Greeks and the subjects of the newly
formed Armenian Government. Saying that Muslims would work and
non-Muslims would live effortlessly and become rich, Ali Siikrii empha-
sized that the Greeks and Armenians would-be masters and Turks would
be servants.>>

Ali Stikrii stated that Afghanistan also went through similar phases,
but regardless of the lack of ammunition, they immediately took up arms
and declared war on Britain. Although Britain fought with thousands of
soldiers equipped with the latest technology, they were unsuccessful
against the Afghan mujahids. Britain ultimately recognized Afghanistan's
independence and was compelled to make a peace treaty. However, the
ongoing peace negotiations were not concluded yet. As Ali Stikrii empha-
sized, Britain was not willing to sign a peace treaty because the Afghan
mujahids did not step back on many issues, such as strengthening ties
with Turks and the Ottoman Caliphate and reaching a free port on the
Indian coast.>®

The example of Afghanistan was quite striking and inspiring for the
political and intellectual circles in Ankara in general and Sebiliirresad in-
tellectuals in particular. For this reason, the delegation that came from
Afghanistan to Ankara was met with great interest.57 The interest was not
one-sided; the Afghan delegation was also motivated by the nationalist
movement in Anatolia. Sultan Ahmed Khan, who would serve as the Af-
ghanistan ambassador in Ankara, described the Turkish military forces
in Anatolia as the western army of Islam and called the Second In6nti Vic-

tory as conquest.>8 In another statement, Sultan Ahmed Khan advised all

ikri, “Anadolu'nun Biiyiik ve Mukaddes Cihad1.”

Sarthan, Kurtulus Savasimizda Tiirk-Afgan iliskileri.

58 "Vahdet ve Uhuvvet-i Islamiyye Tezahiirati," 476.
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Muslims and eastern peoples to support the Ankara Government. He un-
derlined that the Turkish War of Independence against the occupation
forces, especially Britain, caused the awakening of the Muslim world.>°

After the ambassador of Afghanistan, Sultan Ahmed Khan, came to
Ankara, the inner circle of Sebiliirresad visited him. Esref Edib wrote
down the highlights of the meeting and presented the alliance between
the Ankara Government and Afghanistan as an example for other Muslim
societies. In the visit, Sultan Ahmed Khan underlined the unity and soli-
darity in the Muslim world against imperialist-capitalist states and
claimed that all these developments were signs of a great revolution in
the East.?0 Another point underlined both in this meeting and in other
statements of the Afghan delegation was the insistence on the im-
portance of the alliance established between Turks, Afghans, and Bolshe-
viks against Western imperialism.61

In the continuation of the sermon, Ali Stikrii claimed that capturing
the Ottoman Caliphate was inevitable for Britain to continue its imperial
policy. Muslims living in Afghanistan, India, Egypt, Iraq, Syria, and Pales-
tine started revolting and shaking the imperialist status quo. Uncertain-
ties arising in turmoil troubled Britain and weakened its power. As a re-
sult, it was vital for Britain to keep the strongest bond between the
Muslim world under control. Only in this way would Britain be able to
quickly rule the Muslims under its colonial administration.62

Ali Siikrii evaluated the post-war developments in Istanbul and Ana-
tolia within the context drawn above and stated that the policy of exter-
minating the Turks was implemented. In the continuation of the sermon,
Ali Siikrt explained in detail such an essential and dangerous policy of
destruction by Britain. First of all, Istanbul was occupied, and the Turks
were disarmed by confiscating their ammunition. This was followed by
the occupation of Istanbul and the capture of the Ottoman Caliphate. Sub-

sequently, the Parliament was closed, the deputies were arrested, and the

59 "Suun," 476.

60 Esref Edib, "Sebiliirresad Heyetinin Afgan Sefirini Ziyareti," 478.
61 "Sefir Hazretlerinin Nutku," 484.

62 Ali Stikri, “Anadolu'nun Biiyiik ve Mukaddes Cihadi”
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Damat Ferid Pasha cabinet was brought to power with the support of the
Allied Powers.63

While Ali Stikrii's narration about the past and current events was full
of pessimism, the sermon's last part focused on promising future devel-
opments. In Anatolia, national resistance movements against the imple-
mentation of the Treaty of Sévres, which Ali Siikrii described as a death
sentence, had begun to sprout. The resistance to the policy of extermina-
tion eventually led to the invitation of Ottoman delegates to London to
reconsider the Treaty of Sévres, which the Allied Powers insisted on. Ali
Stikrii saw the retreat of the Allied Powers as the first step in the success
of the Anatolian mujahids, who worked for the right to life and independ-
ence.%%

At this point, Ali Stikrti felt the need to remind how the Kuva-y1 Milliye
movement was formed. According to Ali Siikrt, the start of the invasion
of Anatolia by the Allied Powers led by Britain and the Greek army and
Armenian gangs acting together with them played a vital role.6> He un-
derlined that the stories of persecution from the occupied areas spread
by word of mouth, laying the groundwork for the formation of the nation-
alist resistance movement. The movement was led by the organizations
affiliated with the Committee of Union and Progress, which Ali Siikri
called the second tendency. The primary motto of the movement, which
was organized by secret talks and meetings®® at the beginning, was either
to have the right to life or to die. Ali Siikrii described the supporters of
this tendency as genuine and brave Muslims and underlined that they

represented the majority of the nation.6”

63 [bid.

64 [bid.

65 "Yiiz Bin Miisliimanin Hayat1 Tehlikededir," 449; "Garb Cephesinde Vaziyet-i Harbiyye," 465;
"Ehl-i Salib Mezalimi," 472; "Memalik-i Mesgulede Yunan Mezalimi," 482.

66 Ali Stikrii underlined that the meetings were very secret. Secrecy was vital to the initial or-
ganization of the nationalist movement. Sebiliirresad reminded this situation from time
to time and emphasized that sharing secret information with the enemy was betrayal
and one of the biggest sins. Miifti Abdullah Esad, "ifsa-y1 Esrar: Suduru'l-Ahrar, Kubu-
ru'l-Esrar," 470.

67 Ali Stikri, “Anadolu'nun Biiyiik ve Mukaddes Cihadi.”
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Kuva-y1 Milliye, which started to be organized in Anatolia, and the
transnational Muslim societies taking action by being worried about the
future of the Ottoman Caliphate came together. Ali Siikri tried to exem-
plify how Muslim societies living thousands of miles away from Anatolia
felt in the face of the persecution called the Treaty of Sévres and what
sacrifices they made. Ali Siikrii, saying that Muslims in India organized
mass protests after they became aware of the Treaty of Sévres imposed
on the Ottoman Empire by Britain, read two news from the Times news-
paper. The first concerned the murder of the British governor in the Geri
region of India. The defense of the murderer who was caught was quite
interesting because he confessed that he killed the governor to avenge
Britain's violent behavior against Turks and the Ottoman Caliphate. In
the last part of the news, the Times shared the warning that the increas-
ing threats and violence against the British Government, civil servants,
and Europeans harbor the possibility of such cases increasing soon. The
other news reported that Muslims living in Karachi protested the Treaty
of Sévres, which they described as an attack on Islam and the Ottoman
Caliphate. They declared India as dar-ti'l harp, a territory of war, and
started to migrate to Afghanistan. The Times emphasized at the end of
the news that the unrest in India could only be alleviated by making fun-
damental changes to the Treaty of Seévres, taking into account the reli-
gious sensitivities of the Indian Muslims.68

After sharing the Times' news with the congregation, Ali Siikrtii drew
attention to one point. These news, which leaked through an intense cen-
sorship filter, were only fragments of the Muslim awakening in the world.
Ali Siikrii underlined that the excitement and agitation among Muslims
was not limited to Indian Muslims and that similar protests were also ex-
perienced in Muslim societies in many places from Africa to the Far East.
He emphasized that Muslims saw Turks as the color bearer and Anatolia

as the last castle of Islam.6°
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In the continuation of the sermon, Ali Siikrii claimed that the social
order of Europe was decaying. The situation was caused by Bolshevism,
which broke out in Russia with the awakening of Muslims living under
the bondage of the Westerners. The revolution led by the Bolsheviks was
threatening Europe's status quo, especially Britain. In addition to the un-
rest in the Muslim world, the threat posed by the Bolshevik Revolution
forced the Allied Powers to revise the Treaty of Sévres. Ali Siikrii consid-
ered the developments as signs of retreat.”?

Sebiliirresad intellectuals' sympathy for Bolshevism was also evident
in Mehmed Akif's sermon in Kastamonu Nasrullah Mosque. While trying
to understand Bolshevism, on the one hand, Sebiliirresad attempted to
prove the harmony between socialism and Islam on the other. In this con-
text, the book titled Islam and Socialism by Mushir Hosain Kidwai, one of
the leading intellectuals of Indian Muslims was published in Sebiliirresad.
In his book, Kidwai claimed that the values represented by socialism ex-
isted in Islam, and in this sense, the Prophet Muhammad could be con-
sidered the first socialist.”! So much so that Kidwai's claims confused Se-
biltirresad readers' minds that some readers wrote to the journal and
asked Mehmed Akif whether Islam and Bolshevism were the same.”?

At the end of the sermon, Ali Siikrt, after emphasizing that the Turk-
ish army, which he called Anatolian mujahids, fulfilled its duty, explained
to the congregation the necessity of jihad. Ali Siikrii recited the verse
pointing out jihad to save men, women, and children under the captivity
of the enemies and shared the persecution of Muslims in Western Anato-
lia under Greek occupation. Stating that oppressed Muslims were waiting
for mujahids to save them from oppression, torture, and captivity, Ali
Suikrii returned to the question at the beginning of the sermon and asked
the community if the time came for jihad, one of the commands of God.

Ali Siikrii stated that the time was already over and underlined that it was

70 Ibid.

71 Seyh Miisir Hiiseyin Kidvay, "Mebahis-i ilmiyye ve ictimaiyye: Islam ve Sosyalizm," 459, 460,
462, 481.

72 Trabzonlu Ahmed Hilmi, "Bolseviklik Miisliimanligin Ayni midir? - Sebiliirresad Ceride-yi
[slamiyyesi Bagsmuharriri Faziletlii Mehmed AKkif Beyefendi'ye," 481.
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God's command to make jihad against the enemy by mobilizing all avail-
able means and to save their co-religionists who were groaning in captiv-

ity and invited all Muslims to jihad.”3

§ 4.4 Concluding Remarks

This chapter focused on three sermons given by Sebiliirresad's leader
writer, Mehmed Akif, and Trabzon deputy Ali Siikrii, who was in the po-
litical and intellectual circle of the journal, in three different stages of the
War of Independence. These sermons, whose primary purpose was to
raise religious feelings behind the front and lead Muslims to jihad, also
contained essential clues showing Sebiliirresad’s historical narrative and
future visions. In addition, they showed how Sebiliirresad responded to
the changing political atmosphere, from the initial phase of the national-
ist resistance movement to the Battle of Sakarya, one of the most vital
turning points of the War of Independence. Thus, these three sermons
were investigated as signifiers and placed in their historical context.
First, the sermon that Mehmed Akif gave in Balikesir Zagnos Pasha
Mosque in January 1920 was examined. This sermon was shaped around
a repetitive dichotomy. Based on the narrative of backwardness, this ser-
mon treated Western civilization as the most advanced. It linked the de-
velopment of the West to the concepts of collectivism, solidarity, and so-
cial harmony. Mehmed Akif positioned the Islamic civilization, on the
contrary, claiming that the main reason for backwardness was inertia.
For this reason, Mehmed Akif did not hide his anger toward older gener-
ations. An analysis of post-World War I followed Mehmed Akif's histori-
cal narrative. Mehmed Akif, who frequently emphasized that the Ottoman
Empire was in danger of being colonized, also underlined the emergence
of a global Muslim awakening. The central dynamic of transnational Mus-
lim mobilization, which defended the sovereignty of the Ottoman Empire
and its caliphate within the framework of Wilsonianism, was the Indian

Khilafat Movement. Mehmed Akif ended his sermon by addressing the

73 Ali Stikri, “Anadolu'nun Biiyiik ve Mukaddes Cihadi.”
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transnational pan-Islamic mobilization and the nationalist resistance
movement that emerged in Anatolia, inviting the Muslim people to jihad.

This chapter secondly concentrated on the sermon Mehmed Akif gave
in the Kastamonu Nasrullah Mosque at the end of 1920. This sermon,
which later had a significant impact in Anatolia, involved critical political
changes in various aspects. Mehmed Akif's sermon, unlike the sermon at
the Balikesir Zagnos Pasha Mosque, was based on anger against Western
civilization. Undoubtedly, the occupation of Istanbul and Izmir and the
Treaty of Sevres lay behind this situation. Another key point in Mehmed
Akif's sermon was the selection of striking examples from everyday life
on how the Treaty of Sevres would affect Ottoman society at political,
economic, and social levels. These examples depicted a future in which
Muslims would be subordinated. In other words, it was often emphasized
that Muslims would be slaves and non-Muslims would be masters.
Mehmed Akif defended the Muslims' alliance with the Bolsheviks against
the implementation of the Treaty of Sévres. He supported this idea by
pointing out being friends with the enemy of the enemy. Mehmed Akif's
proposal was compatible with the Eastern People's Congress held in
Baku and the narrative of the East's struggle against the imperialist-cap-
italist West. Mehmed AKkif placed the idea of jihad in this context, arguing
that an alliance of Muslims and Bolsheviks was inevitable for rescuing the
Ottoman Caliphate.

What followed was an examination of the sermon given by Trabzon
deputy Ali Siikrii in Kayseri Ulu Mosque towards the end of 1921. In the
days of the Battle of Sakarya, the Turkish forces were in a difficult situa-
tion against the Greek army. For this reason, even the relocation of the
Grand National Assembly from Ankara to Kayseri came to the fore. In this
context, the sermon given by Ali Sikrii in Kayseri was critical to
strengthen the home front by raising religious feelings. In his sermon, Ali
Stikrii summarized the political developments from World War I to the
post-war period and argued that especially Britain and the United States
did not keep their promises. Handling the Treaty of Sévres as a death sen-
tence, he argued that the main aim was the destruction of the Ottoman

Caliphate, which threatened British imperial policy. In addition, Ali Siikrii
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described in detailed examples of how the Treaty of Sevres would change
the daily life of Ottoman society, just like Mehmed AKkif. Ali Stikrii saw the
victory of Afghanistan against Britain as a prototype for the Turks. The
Treaty of Sevres could only be torn apart by a total jihad. At this point, Ali
Siikrii underlined the necessity of an Islamic and Bolshevik alliance and
emphasized that Turkey and the Muslim world would be saved only by

this means.
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Conclusion

his thesis primarily took the historical background of Sebiltirresad.
T The journal's predecessor, Siratimiistakim, which started its publi-
cation with the Constitutional Revolution of 1908, became a center of at-
traction for the intelligentsia at a time when ideological divisions had not
yet sharpened. The reasons that held a highly heterogeneous intellectual
circle together were the closeness to the constitutional opposition move-
ment that had been going on since the Young Ottomans, active coopera-
tion with the Committee of Union and Progress, and being influenced by
modernist Islamic thought. In 1912, Siratimiistakim decided to continue
publishing under the name Sebiliirresad. This change also coincided with
a more than ten-year war period, which started with the Tripolitanian
War of 1911 and ended with the War of Independence. While the intellec-
tual circle of Sebiliirresad actively involved in the pan-Islamic organiza-

tions established under the leadership of the Committee of Union and
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Progress, on the other hand, they tried to cultivate the caliphate-centered
pan-Islamic thought in the renewed content of the journal. In this way,
while trying to unite Muslims living in different parts of the world around
a common identity and temporality, the journal also gathered transna-
tional Muslim intellectuals.

Secondly, this thesis mapped Sebiliirresad’s political and intellectual
network in post-World War 1. While Sebiliirresad kept its distance from
discussions against the Committee of Union and Progress in Armistice Is-
tanbul, the journal did not hesitate to fight against the nationalist and
secular clique championed by Ziya Gokalp, with whom it was ideologi-
cally competing in the CUP. In this context, Darti'l-Hikmeti'l-Islamiyye
played a key role. However, this situation was short-lived due to the strict
censorship regime of the occupation forces in Istanbul. Sebiliirresad’s in-
tellectual circle quickly became involved in the resistance movement that
broke out in Anatolia. The connections that Sebiliirresad established with
the Committee of Union and Progress since 1908 paved the way for the
involvement. Sebiliirresad’s departure from Istanbul also meant that the
journal escaped from censorship and continued its publication life in a
free and radical way. In this new period, Sebiliirresad’s intellectual circle
actively participated in the pan-Islamic mobilization by giving sermons
in various parts of Anatolia and working in harmony with the Grand Na-
tional Assembly.

After Sebiliirresad’s political and intellectual network was made visi-
ble, this thesis opened a window to the journal's world of thought via ser-
mons. In the most general terms, these sermons given in three different
stages of the War of Independence aimed to fortify the home front, which
was called the spiritual front, by cultivating religious feelings. These ser-
mons show both the discourse of rescuing the Ottoman Caliphate in the
organization of the War of Independence and the limits of pan-Islamic
mobilization. The main problem area of these sermons was the Treaty of
Sevres and the political, economic, and social dangers that awaited the
Ottoman Empire if the Treaty was implemented. The common anxiety of
the sermons was the fear of being a slave. The sermons were full of con-

cerns that Muslims living within the borders of the Ottoman Empire with
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the Treaty of Sevres would be subordinated by non-Muslims. In contrast,
transnational Muslim mobilization and Bolshevism meant an oppor-
tunity for the Ottomans. The model of liberation these sermons formu-
lated was based on an alliance with Bolshevism, reconceptualizing the
idea of jihad to rescue the Ottoman Caliphate from captivity.

The thesis opened with an anecdote from the Nutuk, which Mustafa
Kemal claimed at the Grand Congress of the Republican People's Party in
1927. Mustafa Kemal, so to speak, was historically overcoming the politi-
cal and intellectual circles that opposed him. In this context, Mustafa Ke-
mal put Hoca Siikrii, who was the deputy of Karahisar-1 Sahib in the First
Grand National Assembly, which continued its activities from 1920 to 1923,
on the target board. Mustafa Kemal emphasized that during the debates
on the abolition of the Ottoman Caliphate, Hoca Siikrii and his friends
tried to get the support of the Muslim world and struggled to bring the
Grand National Assembly back under the authority of the caliph-sultan.
He even described Hoca Stikrii and his friends, whom he placed on the
target for this reason, as a "reactionary faction." He concluded the discus-
sions of monarchism by emphasizing that their futile efforts only accel-
erated the elimination of the "caliphate tool."

However, Mustafa Kemal's depiction in the Nutuk was quite incom-
plete. The War of Independence, which started with the Armistice of
Mudros and ended with the Treaty of Lausanne, was a lively period in
which different strategies and possibilities often occupied the agenda of
the political actors gathered around the Grand National Assembly in An-
kara. Especially since the Second Constitutional Era, ideas that tried to
reconceptualize the caliphate in dialogue with the constitution and na-
tional sovereignty and aimed to strengthen the harmony between them
were pretty popular among intellectuals and ulama. This intellectual bag-
gage was also carried to the post-World War [ period, and the slogan of
rescuing the Ottoman Caliphate under the captivity of the Allied Powers
in Istanbul became intertwined with the discourse of sovereignty and be-
came the primary motivation source of the War of Independence. While

the nationalist resistance movement was being organized, the policy of
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caliphate-centered pan-Islam was the common ideology of the broad co-
alition formed in Ankara when political and intellectual separations were
blurred.

This thesis shows that Mustafa Kemal had privately invited Sebiliir-
resad, whom he implicitly referred to as a "reactionary faction," through
Trabzon deputy Ali Siikrii before the Grand National Assembly convened
in Ankara. They even worked together on many topics, such as the abduc-
tion of the last caliph Abdiilmecid II to Anatolia, the Heyet-i Irsadiyye, the
National Anthem, and the Islamic Congress in Anatolia. Moreover, Se-
biliirresad was printed in Ankara Istihbarat ve Matbuat Matbaasi and dis-
tributed in Anatolia through local administrators and army units under
the command of the Ankara Government. Therefore, while Mustafa Ke-
mal isolated himself from this "reactionary faction" with which he had a
close collaboration in the recent past, he consciously covered up all the
intellectual and political partnerships and the search for an alternative
order that came to the fore at different moments of the War of Independ-

ence.
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